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PREFACE

This book 1s the third in the present series on ‘Nit Nem’ - the daily Sikh
prayers. The first two books on Japji, Rehras and Sohila have been received
with great enthusiasm by the younger generation. In the West, where there
has been a recent awakening amongst the Sikh youth, a desire has arisen in
their minds to know more about their religion and their identity. These two
books have helped them in their quest. The ‘Nit Nem’ series has been designed
to give the readers the theme, the literal meaning and the summary of all the
hymns of the daily prayers. In the book of Rehras and Sohila and in the
present one Sakhis (the fables) have been included to supplement the text.

Gurbani is a priceless treasure. The translation of the Gurbani into modern
world languages 1s the demand of the day. It is the duty of scholars to deliver
the message of Sikh Gurus to the world.

The Jap Sahib, the Swayas and the first section of the Ardas are the
compositions of Guru Gobind Singh, the tenth Guru. These are recited by
every devout Sikh in the morning along with the Japji of Guru Nanak Deyv.
As these banis are not in Punjabi they are difficult to be understood by the
present day readers. I have tried my best to give the readers the meaning of
all such words used in these banis along with the theme and the summary of
the hymns; thus conveying to the readers the literal meaning as well as the
essence of the prayer.

| hope that the readers will like my present work and appreciate the
efforts and labour which have gone into producing this book.

[ am most grateful to my secretary, Mrs. Poonam Kapoor, for helping me
in preparing, planning and proofreading this book.

Dr. Sukhbir Singh Kapoor
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INTRODUCTION

Jap Sahib is the first ‘Bani’ recorded in Dasam Granth, the second most
sacred granth of the Sikhs. There are three old and most well-known
compilations of this holy book, viz., Bhai Mani Singh Wali Bir, Patna Sahib
Wali Bir and Sangrur Wali Bir. Recently the granth has been published
by many authorised publishers. It contains 1,428 pages.

The theme of Jap Sahib is the praise of Lord. It is inspired by an ardent
faith in the grace of Almighty God. The bani was composed during 1684-
1687 while Guru Gobind Singh was staying at Paunta Sahib.

The bani has 199 verses and 1s composed in ten chhands, viz., Chape,

Bhujang Paryat, Chachri, Rasawal, Charpat, Rual, Madhubhar, Bhagwati,
Harbolmana and Ek Achri Chhands.

PART I According to Guru Gobind Singh, God has no form, no religion, no caste
J AP S AHIB and no form. He is invisible, immeasurably great, and King of kings. His
mystery is impenetrable, His glory indefinable, His holiness unsurpassable
and His sovereignty eternal. He is truth, light, love, virtue, power, energy
and beauty.

The main language of Dasam Granth is Braj, a dialect of Western Hindi.
It was the chief dialect for poetry in the sixteenth century. Guru Gobind
Singh was born in Bihar where the regional language was Eastern Hindi or
Bihari. He might have developed a liking for this language in his young age.
Other languages used in Dasam Granth are Persian, Arabic, Avadhi,
Dingal, Sanskrit, and Punjabi. The langunage of Jap Sahib 1s a mixture of
Sanskrit, Persian and Arabic. It contains the noblest verses in the praise of
God.

The bani of Jap is full of devotion, piety and vigour. It has a powerful
flow of lyrical poetry and an uncompromising expression of God’s beauty.
It 1s one of the greatest hymns ever composed.
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Ik onkar sat(i) gur prasad (i).

Sri Waheguru Ji ki fateh

Siri mukhvak patisahi 10 (dasvin).
CHHAPAI CHHAND, TAV PRASAD(I).
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CHHAPAI CHHAND, TAVPRASAD

Notes

!the fortune lines of the palm and fingers, distinguishing signs; “form, figure;

5 10

3::m::i; 4colour;
plexion; n'lzframe, attire none 1453}!; Bdoes not; llr5’{3&111;, 1-"'dt—::s«:ril:ua;
changeable; Dform, being; 2

18u

29

35 39

34 demons;
“full, complete; “'name; “*describe; *who;
47.

tion; " 'intelligent, to dedicate, in homage.

41 44 45

actions;

caste; E5«:1&13.,, lineage; "8does not have; gbeauty; com-
n-
one’s feelings, experience; ~lilluminated:
22(:-mniplatci:nt; 3is said; “million; 25'26.King of heaven; 2’?'nginag of kings;
counted as; Fthe three worlds; 31mlt;:r; Szdevtas, angels; 3human beings;
unparallel; 36f0rests; 3?grass, woods; Bdescribed as; ~‘your;
names; 46descrip-

Theme

COMPOSITION 1

In His abstract form God cannot be described.

Literal Meaning

:

il.

God has no distinguishing marks, colour or caste and does not

belong to a particular clan.
God has no form, colour, complexion, signs and garb, and no one
can describe Him.

ii. He is unchangeable; His light can be seen by one’s inside feelings.
He is omnipotent.

1iv. InHis court there are millions of Indras and kings. He is the Master
of the kings of heaven and all other rulers.

v. All the worlds, angels, humans, demons, other living things, and

vegetations bow to Him.

vi. People remember Him with many names and by His actions.

Summary

God must be worshipped in His abstract form. No Sikh is allowed to make
any image of God. He is a power beyond human description. No prophet
or scripture can narrate His posture, colour, beauty, complexion and
lineage. He can only be seen and felt in one’s mind and not in a physical

form.
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BHUJANG PRAYAT CHHAND

Namasrangl akale®. Namastang kripale3.
Namastang ampe4. Namastang izz'mupf,-‘:5 . -2-
Namastang abhekhe®. Namastang alekhe'.
Namastang akae® Namastang ajaeg, -3-
Namastang aganje. o Namastang abhanje“
Namastang aname™’. Namasmng athame™.-4-
Namastang akanﬂang . Namastang adhannangls :
Namastang anamangm. Namastang adhamangl?. -5-
Namastang ajitelg‘ Namastang abhite”.
Namastang abahe® Namastang adhahe’. -6-
Namastang anile® Namastang anade®.
Namastang achhede™. Namastang agadhezs. -7-
Nan:astang aganj626 Namastang abhanj o
Namastang udare®® Nama.i‘rang aparezg 3
Namastang su ekai> . Namastang anekai’!

Namastang abhute>” Namasmng a]upe33 -9-

Namastang nrikarme™" . Namastang nribharme

Namasfang-midgyeas . Namastang nribhese” . -10-
39

35

Namastang nriname. Namastang nrikame

Namastang nridhate™ . Namastang nrfghare“ -11-
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Namastang agahesg. Namastang abahe!
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BHUJUNG PRYAT CHHAND

Notes

Basic Words

NAMASTANG - Salutation, bow, homage
NAMASTAT - Salutation to you
NAMO - Hail

lbow, salutation, 2Il:l:u:::l(n'tal;, 3kind; 4f0rmless; 5e:ul{:)giless,, beyond praises;
ﬁgﬂrblESS; ?stainless, beyond description, beyond a definite image, form
8bcu:lyless; has no figure; 9unlmm; 1ﬂimp1{31'is]:1:ablrf:; 11:'mdf-:struc:tible;
nameless; Bbeyond a definite place of residence, lives everywhere: **not
bound by karmas; °not bound by re]igions; 1®has innumerable names,
nameless; 1?1113]1}’ dwellings; 18:'mn.r:'inc.iblf.:; lgfearless; 2O's.ﬁ:lf—sufi"u:ient; Lone
who cannot be defeated, unconquerable; 22s.lt)vmﬁlﬂss; 23timeless, beyond
time, no beginning; 2"’J'ilznuclivisiblf:; z‘sunfathomable; 26imperish:a;ble:; “Tun-
breakable; 2Sbf.:nfi:'moluf:11t:, bountiful,; ngoundless, limitless; 300116, only
one; L. manifest in all, manifold; 32bey0nd birth, beyond human/physical
form:; 33 free from bondage; 34’bﬁ:yond the bondage of karmas; 3 devoid of
superstition; 36belongs everywhere and not to a particular nationality;
free from cultural bondage; 38uameless, has no specific name; 39bey0nd
desires; ““matterless, no specific physical body; 41bej.n::u:u:l deaths; **im-
moveble, unshakeable; *’no physical form, unsurpassed; **invisible, imper-
ceivable; 45bey0nd sorrows; “°free from infliction; 47beynnd fixation,
un-installable; 4Bever-w0rshipped, everywhere worshipped; PMaster of all
treasures; > unfathomable; > Iself-sufficient; >2 deliver of boons (proverbial:

three boons); *>self-illuminated.

COMPOSITION 2

Theme

God is the greatest of all. He is the king of kings, the creator, the sustainer
and the destroyer.

Literal Meaning
2. Salutation to God Who is immortal, king, formless and eulogiless.
There is no one equal to Him.

3.. Salutation to God Who is not bound by any uniform, description,
form (image) and birth.

4. Salutation to God Who is imperishable, indestructable, and is not
bound by any specific name or address.

5. Salutation to God Who is beyond the bondage of karmas, religion,
name and place.
6. Salutation to God Who is invincible, fearless, self-sufficient and
unconquerable.
7. Salutation to God Who is stainless, beyond time, indivisible and
unfathomable. /
8. Salutation to God Who is imperishable, unbreakable, benevolent,
and boundless.
9. Salutation to God Who is one, manifests in all, is unborn and free
from all the bondages.
10.  Salutation to God Who is beyond the bondage of karmas, devoid
of superstition, omnipresent and is free from cultural linkages.
11.  Salutation to God Who is beyond caste, creed and religion, Who
1s beyond desires, Who has no physical body and Who is beyond
death,
12.  Salutation to God Who is unshakeable unsurpassed, invisible and
beyond sorrows.
13.  Salutation to God Who is free from inflictions, is un-installable, is
worshipped in all the worlds and is the master of all the treasures.
14.  Salutation to God Who is unfathomable, self-sufficient, the
Deliverer of boons and self-illuminated.
15.  Salutation to God Who is beyond human knowledge. O! Truthful

Beauty, I bow to You. Salutation to God Who is vast like an ocean
and Who exists without any support.
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Namastang prabhages o Namastang sujogess

Namastang aranges 8 Namastang abhanges 05
Namastang aganmess . Namastast(u )59 ranme®.
Namastang jalasreﬂ
63

Namastang nirasre®® - 16-

Namastang ajate™ . Namastang .lee::'r,:c.t'a'ﬁ'4 ;

Namas:ang amajbeﬁs . Namastast(u) .::jl:e.«‘f*Sﬁ ~17-
Adesang 7 adese®®. Namastang abhese® .
Namastang nridhame’ . Namastang nribame " .- 18-

Tl

Namo'“ sarab kale?a. Namo sarab diﬂli’.'74

Namo sarab m;}e?s . Namo sarab bhup&‘?ﬁ ~19-
Namo sarab khr,zlg:ne?7 ., Namo sarab tfncagr;naﬁ'v8

Namo sarab kale” . Namo sarab palego ~20-

Namastast(u) devai®® . Namastang abhevai®?.

il Namastang subanme®* .-21-

86

Namastang ajanme

85

Namo sarab gaune™ . Namo sarab bhaune

Namo sarab range37. Namo sarab bhangesg -22-
Namo kal kale® . Namastast(u) diale®®
Namastang abarne’". Namastang amarne’” .-23-
Namastang jrarang%. Namastang kritarang94

Namo sarab dhandhe’. Namo sat abandhe’® .-24-
Namastang nrisakew. Namastang nribake’®
Namastang rahime’’ . Namastang karime'™ .-25-
Namastang anante*!. Namastang mahante*?.
Namastast(u) ragew3 . Namastang suhagelm ~26-
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‘ever happy, Mever perfect; Severy pure; 3Tindestructable; >°beyond
human knowledge; salutation to you; %truthful beauty; 61yast like an
ocean; *exists without support; 53has no caste; **has no lineage; %has no
religion; 66marvellous, sublime; |5?salui::f.tti{::m; ngelongs to all the countries;
% wears all kind/fashion of clothes; Mlives everywhere; Lis on His/Her own,
spouseless; 725&111‘13&011; Lord eternal; 74merciful; e extremely beautiful;
?Gl{ing of kings; "the destroyer; Bthe creator; the great death; the
sustainer; Slthe giver; 2the suspenseful; S3unborn; 84se}f—i11111:|:1i11:a‘tE:o:l;
5 all-invading; %0 all-pervading; 8 manifest in all; Sgdestmyer of all; ®death
of all deaths; Pall merciful; S"'Tiljf:j,f{)nc::l caste and lineage; E'ziu'u:l:u.‘:rt:al1;
93lzneyunund age; *Ythe creator : o inspirer of all works; Plimitless truth; ""has
no kith and kin; Bfearless; 99merciful; mogracious, bountiful; 10 ord
infinite; 1021 ord great; 1031 ord of love and truth; 1031 ord who is ever
benevolent; ' ®the great consumer, 106the sustainer; " the destroyer; 1%the
great yogi; the self-restainer; 10%the great enjoyer;

11{:'n:uearci!ful; Mihe
sustainer, the father; the mother.

17. Salutation to God whoisbeyond castes, races and creeds, and Who
is great and marvellous.

18. Homage to God who is Omnipresent. Salutation to Him Who
wears all sort of clothes, Who lives everywhere and Who 1s beyond
relations.

19. Bow to God Who is Lord Eternal. Salutation to God Who 1s
merciful, beautiful and king of kings.

20. Salutation to God Who is the Destroyer, the Creator, the Great
Death and the Sustainer.

21. Homage to God Whois the Giver. Saluation to God Whois a Great
Suspense, Who is unborn and self-illuminated.

22. Salutation to God Who is All-Invading, All-Pervading,
All-Manifest and All-Destroyer.

23. Salutation to God Who is the Death of all deaths, the Mercy of all
mercies, the Description of all descriptions and the Life of all ives.

24. Salutation to God Who hath no age, is the Creator of all, 1s the
Inspirer of all the works and is the Truth of all the truths.

25. Salutation to God Who is beyond kith and kins, Who is fearless,
merciful and bountiful.

26. Salutations to God Who is infinite, great, absolute and glorious.

27. Salutationto God Whois the Consumer, the Sustainer, the Creator
and the Destroyer.

28. Salutation to God Who is the Great Yogi, Supreme Enjoyer, the
Merciful and the Father, Mother, Brother and Sister blended in
one.

Summary

Bow and salute to the Greatest Power of all the times — Waheguru to the
Sikhs, Parmeshwar to the Hindus, Allah to the Muslims, God to the
Christians and Jehovah to the Jews. He is One Reality by whatever name
called. He is the Death of deaths, the Lord of the universe, the Creator, the
Preserver and the Destroyer. He is the Greatest Donor, the most Lovable
Companion, the real Friend in need, the Protector, the Saviour and the
Benefactor. He is the Founder of all the religions, the scriptures, the
languages, the regions and the lives. He has created different types of
worlds in different parts of the universe. He is the King of kings, almighty,
invincible, self-illuminated and self-sustained. He is the Creator of the
dogma of cause and effect but Himself is beyond its operations. He is the
Master of all the treasures, the mines, the vegetation, the fluids, the chemi-

cals and the gases. God is one and is the father of the whole creation.
o
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CHACHRI CHHAND
BY THE GRACE OF GOD
Notes
'no form; *no worldly status; 3cannot be moved; 4bf:yond birth; > beyond

description; ®n0 specific uniform; "no name; °no worldly desire; “not
conceivable; Ofull of SUSpense; 11im«*im:il:vliﬁz; 2ho fear; 13w0rshipped in
three zones of the earth, viz., the earth, worlds beneath the earth and worlds
above the earth; 14eull of bounties; Dthe giver; 1lr5’sﬁlf-i]1111:1:|in:ati.=:d;, 175p0t1&ss;
Bho beginning; 19in*i.ri]:u:ible; Dfree from bondage; Lot born; 22bey0nd
description; “no physical body; Munadorned;_ Simmortal; “®indestructible;
=1 mvincible; 8ot attached, detached,; 25rlimitllﬁzss,. vast, unfathomable;
3Ufrie:m:l, benefactor; free from bondage; 2free from entanglement; %
beyond knowledge; Mot comprehensible; 35bey011d death; 36bey0nd

worldly commitments.
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COMPOSITION 3

Theme

God does not belong to any specific religion, region, group of people, form
or uniform, He is the God of all. He is self-illuminated.

Literal Meaning

29 God has no physical form, is above worldly honours, is firm in
decisions and 1s not born.
God is beyond description, wears no specific uniform, has no
specific name and is above worldly desires.
God cannot be realised by mere thoughts or study, His secrets
cannot be found by humans, He is invincible and 1s beyond all the
fears.
God is worshipped in all the three known zones of this world, viz.,
earth, sky and netherland, He is the Master of all the treasures, He
is the Cause of the threefold creation Viz., truth, attachments and
passion and He Himself is self-illuminated.
God 1s beyond stains, has no beginning, 1s mvincible, and is free
from bondage.
God 1s not conceived in a mother’s womb, cannot be described by
scholars, 1s not matter, i.e., is not made up of air, water, ether, fire
and earth and is not dependent on any one self.
God is beyond death, is not subject to destruction, cannot be
defeated and is above worldly involvements.
God is everywhere, He is the Benefactor, He is above worldly
quarrels and is free from social entanglements.
God cannot be known by reading only scriptures, or only by
performing meditation, or by studying history and by making
relations with Him.
God is the Supreme Lord, He is not bound by any territories,
boundaries or honours.
Godisbeyond beginning and end, is above hatred, needs no wordly
assistance and is not subject to cause and effect.
God is both abstract and manifest, is not involved in the cycle of
birth and deaths, is not a product of synthesis of water, air, fire,
earth and ether, and is beyond human eye and touch.

A
Q) oD .14 2k _ .1 J) A r_‘.ﬁ = ';‘_ QAP ‘4 " Q) s 15
SRS 22405 S223R4 N 25 D N2 e

30.

31.

32.

33.

34,

3,

36.

37

" 38.

C



S F 1 e T I wET T IR T st
A |1ﬁi|=ﬁa42t? R F s T 1

P F | 0 S ||>H§3’47é’f ||n1§348€f 1180 1

w3 F 1 RO L F 1 wEar e T 18l
el T 1T e F o F s
WS 3 11 s e F 1R 3 11 fafe 8a ¥ e

Alah®” hain. Ajah® hain. Anant® hain. Mahant*? hain. -38-
Alik*! hain. Nrisrik*? hain. Nrilanbh* hain. Asanbh* hain. -39-

Aganm45 hain. Aj anm”® hain. Abhut*’ hain. Achhut*® hain. -40-
Alok® hain. Asok®® hain. Akarm®! hain. Abharm>” hain. -41-
Ajit>? hain. Abhit>* jain. Abah> hain. Agah®® hain. -42-
Aman®’ hain, Nidhan®® hain. Anek® hain. Phir(i)®° ek hain. -43-




375upreme God; *do not belong to one place or region; > beyond limits; 41. God cannot be viewed by naked eyes, He can only be seen by the
40great; 411imitless; 42bcy011d rivalry; 4aself-sustained; MSElf-CrBatﬁd; eyes of your heart, emotions and mind. He is beyond known

® unfathomable; 46bey0nd births; 47beyond matter; 4Bintangible; 49invi5iblﬁ‘,; sorrows. He is not subject to human karma theory and cannot be

beyond sorrows; *beyond karma; *’beyond delusions; >invincible; reagstbby fugle I'it;lﬁls and abortix;e fielllsiOIst.ll ; -
Mearless; >unshakeable “Sunfathomable: 57immeasurable; Beull of 42. God 1s beyond wor d13f concepts of rise 311d_ all, Iear and salety,
treasures: > innumerable: one movement and stagnation, and depth and heights.

’ ’ ' 43. God incorporates all measures, bounties and forms but is still one,

father and master of all of us.
Summary

God, the almighty power pervades everywhere, regulates all the worlds,
controls all the movements and causes all the births and deaths. He is the
only Reality and Truth. He is self-illuminated and self-supported. He is
beyond time, description and count. There is no one other equal to Him.
He loves His creation and manifests in all of them. He is beyond worldly
theories of comfort and sorrows, success and defeat, profit and loss, and
love and hatred.
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BHUJANG PRAYAT CHHAND

Namo! snrzr'.f,:b2 mane3. S amasn'4 nidhanes.

Namo® dev’ deve®. Abhekhi® abheve'®. -44-

Namo kal'! kale'. Namo sarab™ plrzl'e14 :

Namo sarab® gaunelﬁ. Namo sarab®’ bhaune'®. -45-
Anangi Y anathe®. I'\hri.m.r:,t_;z'21 pramathezz.

Namo bhan® bhane®. Namo man® mane®®. -46-
Namo chandr®’ chandre®®. Namo bhan® bhane™".
Namo git31 gite:"z. Namo tan™ tane™® . -47-

Namo nrit® nrite>®. Namo nad®’ nade>®.

Namo pan?'g panedo. Namo bad** bade™. -48-
Aimsuf:g:43 aname®. Samasti® mrupe46.
Prabhangiﬁ pramathe™. Samasti® bibhute™. -49-
Kalankangs ! bina? ne-kalanki>> sampem.

Namo m:zf5 > rajeSG swarang params L rupes 8. -50-
Namo jogs % jogem swarang param61 sidhe®?.

e swarang pammﬁs bridhe®®. -51-

Namo Sasrr67—pan363. Namo astr®-mane™.

Namo raj63 raje

Namo param i gz'ata?z. Namo lok™ mata™®. -52-

Abhekhi™ abharmi’S, abhogi’’ abhugte’® .

N, - 79 . 80 81 . 82
amo jog'~ joge” swarang param " jugte . -53-

Namo nit® naraene®. Krur® karme®.

Namo pretm apretas, deve® sudharme.”” -54-



BHUJANG PRAYAT CHHAND

Notes
9

Yhail; 2all; *believe-in; 4unive:rsal; 5tre:msune:; ®hail; Tangels; Bdi*s.i'ime;, no

uniform; ’mysterious; 1-129¢ath of deaths; universal; Mo sustain;

4 a . . 21
1516 e achable to all; 17-18 ymnipresent; Bformless; *’master of his own; “'no

companions, szestroyers; 23-Asun of suns; 25-26p onoured by Iégg;)mable;
27-80olness of moons; 29-Nenergy of suns; 31'321)rrinr:, gg igngs; ~"melody
of tunes; 35'36posture of dances; >’ *®tune of musics; sound of drums;
4142 4344 4546

celestial of music; no form, no name,; universal spirit;
47destroyer; 430pprcssors; 49-05ource of all prosperitg; S1-52without blame;
53'54pure/perfﬁct form; > %k aof kings; 57s.upraaznmr:*:;, Sbeautiful; Sg'ﬁogrcat
yogi; ﬁlsuprcme; 82powers; 63-64supreme kin_F; 65-665upreme commander;
6763 \wielder of arms; 69'70pridc of arms; 1'nsupreme omniscient; s

no uniform; 76beyond superstitions; Wﬁmitlcss; 78

" divine mother; L 3 1588
L i; 31-%2omnipresent; 83¢ternal; **Lord; an-

treasures; supreme yogx; ot
nihilator of bad karmas; 5 “odestroyer of evil spirits; >~ protector of
angels.
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COMPOSITION 4

Theme

Lord Waheguru is the Master of the whole universe. There are not sufficient
words in the known vocabulary which can describe Him and explain His
main attributes.

Literal Meaning
44. 1bow to Him who—
is worshipped by all,

possesses everlasting treasures for all of us,

is the Master and Light of angels,

does not stick to a specific uniform, and

whose creation is full of mysteries.
45. 1bow to Him Who—

is Lord of death,

is Controller of birth,

pervades in all, and

is present in all.
46. 1bow to Him Who—
has no specific form and is not born of parents,
has no spouse, and Who is the Destroyer of evils;
gives energy to the suns, and Who is the focus of worship by
scholars.
47. 1bow to Him Who gives —

coolness to moons,

energy and heat to suns,

lyric to songs and melody to tunes.
48. Ibow to Him who gives —

postures to dances,

tune to musics,

shapes to creation,

sound and celestial echoes to drums.
49. 1bow to Him Who—

has no form or name,

1s manifest in all,

is the Destroyer of all, and is the Source of all life.
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Namo rog9 2 harta®, namo rag9 > rupegs :

Namo sah’® Sahang9 7 namo bht.'pg8 bhupegg. -55-

101 102 103

Namo danmﬂ dane , namo man mane

04 roge 105 , hamastang zsnanemﬁ -56-

W mantrangwa
113

112

Namo rog1

Namo mantr ]anrranglm

111

, Namo }antr

rantrangns -57-
119

Namo ist” " iste Nama tantr““

Sada116 sach da—nandn?,.. sarbang pranas:

121 122 '123

Anupe arupe , samastul(i) """ nivasi 58

Sada'® sidh-da'® budh-da**® bridh'?” karta1?

Adho? uran> ardhangl?’l . ogh133 harta>*. -59-

135 par amiﬁﬁ 138-139

agkang13
Param pmeswamnglﬂ prochh-palang
Sada sarab-da* siah data'* dialang143. -60-

Achhedi™ abhedi 145, anamangl46 akamangl4?

Samasto™*® paraj5143 samastast(u )150 dhamanng L .61
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2PHealer of diseases; 949 embodiment of love; lSFG'EF"’?I{in,c:,r of kings;
BPCommander of commanders; 100-10Lip e Bestower of gifts;
102-103¢1 5nour of honourables; **1%the Dispeller of maladies. 106Symb01
of purifications; 107-108¢ke Divinity of the divine word; 109-110¢p e Master of
the mystic charms; W-1%he God of gods; Whail; T4-15 faster of the
occults; 116f:tr:-:rn::al;, Weyver truthful; NP Destroyer; 12Un@n-f{:-rln;,
21 most beautiful; **2 B omnipresent; 1#ever; 125S];liritual; 28intellectual;
127-18gestower of POWETS; 12 sky; 130.f.:,zau‘th; 131&tmosphere, space; 132sins;
133,11 of them; I%destmyer; 135great; 13ﬂsupreme; 13T"Lc:rd;, Bailwisiblﬁ;
:jz 140cver the master; 4lthe treasure of wisdom,; 14thf:stcnawz:r;.

sustainer;
compassionate; ¥impregnable; % mysterious; 148has no name;

147 without desires; 148&11; 14911nconquerable; 150};:rf.:s':.:1:1t everywhere,
omnipresent; 1511)1&(:&5.
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50. Ibow to Him Who— is beyond blemish, is pure and perfect, is the
King of kings, is supreme and beautiful.

I bow to Him Who — is a great Yogi, Master of all powers, Prince
of princes, and a great Scholar.

I bow to Him Who — is the Wielder of arms. Power of weapons,
Scholar of scholars, and Source of all births.

I bow to Him Who— wears no special uniform, is beyond
delusions, is beyond worldly desires, is Source of all treasures, is
the master of yogis, is omnipresent and is the Director of world
affairs.

I bow to Him Who— is both Sustainer and Destroyer, 1s
Annihilator of evil spirits and Protector of angels.

I bow to Him Who — is Healer of disease, and Bestower of love,
is Sovereign of sovereigns, and Commander of commanders.

I bow to Him Who —

is Supreme Bestower of gifts and honours,

is the Dispeller of maladies and Symbol of purification.

I bow to Him Who — is the Divinity of the divine words, is the
Master of mystic charms, is the God of gods and Master of all
occult powers.

I bow to Him Who — is eternal, ever truthful and God of death, is
formless yet all beautiful and pervades 1n all.

I bow to Him Who — is ever spiritual, intellectual and Bestower of
all powers, is present in the sky, in the netherland and on the earth,
is the Destroyer of all the sins.

I bow to Him Who — is the Supreme Lord, is invisible and is the
sole Sustainer of this universe, is the great Master and is the
Treasure of all the wisdom.

I bow to Him who — is impregnable, mysterious, has no name, is
beyond karmas, is invincible, and is present at all the places.

Summary

God is the source of all our possessions and belongings. He is both matter and
spirit by whatever name called. He lives in heavens but is present in all of us at
the same time. He is the Controller of our destinies, shapes, forms and beauty.
He is invisible but can be seen by the true devotees. His voice is not audible
but can be heard by the real believers. He is the Emperor of emperors,
Sovereign of sovereigns, Commander of commanders. There is no one equal
to Him.
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TERA JOR(U), CHACHRI CHHAND

Jale! hain. Thale® hain. Abhit® hain. Abhe® hain. -62-
Prabhu’ hain. Ajuf’ hain. Ades’ hain. Abhes® hain. -63-



TERA JOR CHACHRI CHHAND COMPOSITION §
THROUGH YOUR POWER

Theme:

Notes | God is great. He is the Creator of all oceans, mountains and lands. He is

above all garbs and boundaries.
creator of water; 2 creator of land ® beyond worldly fears; 4 impossible to Literal Meaning

5 .6 o . .8 ; :
apprehend ” lord; ® truth, permanent; * omnipresent; ~ does not recog- 62. He is the Creator of all oceans, seas, rivers and streams;

nise/recommend any specific uniform or dress. He is the Creator of all lands, mountains, deserts and vegetation;

He is beyond worldly fears and His creation is full with mysteries.
63. He is the great Lord,
He is the Truth;
He is Omnipresent;
He accepts all sort of garbs.
Summary

God, the Lord is the Designer. of the whole universe. He has created

everything which exists here. He is omnipresent and omnipotent and there
is no one equal to Him.
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BHUJANG PRAYAT CHHAND

z‘ﬁldg;n::.‘:lfh.~a=1 abadhe®. Anandi’ samped.

5 sumb6 mam.??. S amustig nidhaneg. -64-

Namo
Namastangw nrinathe™. Namastang pramathelz.
Namastnag aganjel?’. Namastang abhanjem. -65-
Namastang akale®. Namastang apalelﬁ.

Namo sarab®’ dese'®. Namo sarab bhese". -66-
Namo rajz{] mjezl. Namo szz sajeZS.

Namo shah® shahe®. Namo mah®® mahe®’. -67-
Namo gief23 girezg. Namo prftm prz'te31.

Namo rokh™ rokhe>. Namo sokh>* sokhe™. -68-
Namo sarab rogeaﬁ. Namo sarab bhoge37.

Namo sarab jitang38. Namo sarab bhirang39. -69-
Namo sarab gianang‘m. Namo param tan ang41.
Namo sarab mantrang42. Namo sarab jantrangﬂ. -70-
Namo sarab dnsang . Namo sarab krisang45.

Namo sarab range , Tribhangz’47 anangedg. -71-
Namo jiv* jivang®®. Namo bij ! bije>>

Akhfjes 4 abhijeﬂ. Samastangs : prasije:;ﬁ. -72-
f(ﬂpd[ﬁﬂg’sjr Sampes e kukannangs ? pmrmsiﬁo_

Sada®! sarab® da ndh(i )63 :rri::ih4:1:*:;5;"5"'1 nivasi®. -73-



BHUJANG PRAYAT CHHAND

Notes

Lunfathomable; *free from bondage; Jblissful, happy, 4form; salutation;
Sall; ?belief; Ball : “treasures; 0y salute; Uhaster of his own; lzdestroyer
of evil; Pimmortal; “indestructible; 1Slzreycmt;i death; 'Sself-sustained:;
1F"'l31:1re:;,:f:11t everywhere, omnipresent; 17 uniform, garb, wearing, 2Mlking
of kings; 22"2?’bem.1ty of the nature, splendour of the universe; A-Vlord of
all sovereigns; 2‘ﬁ'ﬂligh!t of all moons; 28'?‘glyric of songs; 30-31throb of love;
3B controller of destruction; 34‘35designer of destruction; “®cure of dis-
eases; 37pleasure of consumption; 38j oy of victories; 3the scare of awe; “’the
source of all knowledge; the source of power; “the spirituality of hymns;
B4 the totality of mystic charms; 46the beauty of colours; Ythe destroyer
of the three worlds; **formless; 49-30 the life giver, S1-%2the sprout of
secds; = calm; 5“tﬁlet.anc:he:a:i; Sfor all; s Sbenevolent, kind; 57{:0mpassionatc;
SHcmlfmtclirn{e.z[lt; 59sins; Godﬁstﬂ}}’ﬁr; 6lal"ﬂ.a':ays;, 62 all; |t"“J"'.?f.rfezalth; 645].'tiritual
power; Pthe source of. |
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COMPOSITION 6

Theme
[ salute to the all Powerful God for His benevolence, compassion, mercy,

perfection, generosity and magnanimity.

Literal Meaning

64. God is unfathomable, free of all bondages and is always happy.

I bow to Him Who — 1s the focus of all the worship and the belief,
and Who is the source of all treasures and bounties.

65. IbowtoHim Who— is the Master of His Own, the Destroyer of evil,
immortal and indestructible.

66. Ibow to Him Who— is beyond death, self-sustained, omnipresent
and accepts all type of dresses.

67. Ibow to Him Who— is the King of kings, Beauty of the entire nature,
Lord of all the sovereigns, Light of all the moons.

68. 1 salute to Him Who— is the Lyric of songs, Throb of love,
Controller of destruction, and Designer of deaths.

69. 1bow to Him Who— is the Dispeller of all the diseases, Pleasure of
all the consumption, Joy of all the victories, and Scare of all the awes.

70. 1salute to Him Who — is the Source of all the knowledge, Root of
all the power, Spirituality of all the hymns, and Totality of all the
mystic pOWers.

71. 1 salute to Him Who — is the Guardian of all, Mode of attraction
of all, Beauty of all the colours and ultimate, Destroyer of all that
exists.

72. 1bow to Him Who — is formless, the Life-giver, the Sprout of all
the seeds, and ever calm, detached and benevolent.

73. He is the Embodiment of compassion, He is the Destroyer of all
the sins, and He is the Eternal Source of all the wealth and powers.

Summary

We all must bow and salute to the Great Lord God Who is the Source of
all the light and energy. He Himself is the Creator, Sustainer and Destroyer.
He has designed all the worlds in this universe. He gives lyric, tune, melody
and rhythm to all that exists. He is the Creator of all the arts, skills and
knowledge. He is merciful and compassionate. He is the Master of all the
treasures and gifts and distributes them to all of us according to our actions.

He is the Ultimate Judge of all our deeds.
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CHARPAT CHHAND COMPOSITION 7

BY YOUR GRACE
Theme

God’s laws are not subject to commentary; they are immortal.

Notes

L. ) 3. 4 5 6 E _ Literal Meaning

81111.11:1«::':51;31;, dﬁ:E:.dS; 1mm1;tﬁablc; la\‘vs; ci{;nstan!:; de}gchmené; peremﬂal; 74. God’s actions are not subject to debates, they are immortal, His
bliss; “authority, rule; “everlasting; "“creation; “laws; “deeds; “of laws are immutable, He is ever detached, His bliss is perennial.
cveryone, lsgi‘fﬁf; “omniscient; l?ﬁght; "Badoration; “life; ZUPTOtECtGI, 75. His kingdom is perpetual, His creationis everlasting, His rules are

vitality; *sustainer, reveller; 22guit;ifa - ord of angels; %mysterious; universal, His actions are indescribable.

25lmaycmm:l death; 26prcserver. | 76. He is the Giver of all the bounties, He is omniscient, He is the

' Source of light, He is the focal point of worship.

77. He is the Fountainhead of all the life, He 1s the Protector of all,
He is the King of kings, He is the Friend of all.

78. Heisthe Lord of all the gods, He is the Creator of all the mysteries
of nature, He is the Cause of all the deaths, He is the Spring of all
the lives.

Summary
Life and death are the rules of nature. Whosoever is born or created has to
die and perish. The Almighty God controls all the movements, happenings,
actions, changes, motions and developments in this umverse. He is the
cause of all the effects. No one is allowed to question or interfere in His
laws.
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RUAL CHHAND, TAV PRASAD()

Ad(i)' rup?® anad(i)® murat(i)*, ajon (i)’ purakh® apar’
Sarab® man’ triman™® dev,"! abhev!? ad (1) B ydar'®,
Sarab® pakzklﬁ sarab g}*i.f,zl.tzklﬁ'lr sarab ko pun(i) 18 ™,

Jatr® tar®! b:m]-hzzz 2 avdhu® mp rasalzli —79-

Nam rham az8

Ad(i )34 purakh35 udar™® murat(i )3'{, ajon(i )38 ad(i )39 asekh™.
Des*! aur*® na* bhes** jakar( l )45 mp46 rekh*’ na rag48

Jatr® tatr® disa®! visa>®, hue> pha:!ec)54 anuragss -80-
Nam’® kam®’ bihin®® pekhatsg, dham® hun®' nah (i )62 jah(i )63.
Sarab® man® sarbatr® man 67, sadaiv® manat® tah (i) L
Ek" murat(i) 2 anek™ darsan’®, kin® mp% anek’’.

Khel™® khel” akhel®™ khelan®, and® ko phir(i) 2 ek, -81-
Dev® bhev® na janhz ; ]ehsg bed> aur kateb™".

Rup rangg 2 ha jat(i ) par(z ) 4 su® jani:'% keh jebW.

Tat’® mat’ na ]atwﬂ jakar(i), janamlm maran'™ binin'®
Chakar'® bakar'® phzm:wﬁ chatur' chak'® man-ni'"” pur

Lok™2 chaudah'®® ke bikhai'' jag'® japahi'® jen'"’ ]apllg

na }ﬂt(l) )akar(z) mP rang % na rekh>>.

110

Adi)t? dev”“ anad(i)®* murat(i),"*? thapio'®® sabai'® jen thap(i)

Param'* mp pumtlzg

b133 bi .5‘1’134

murat(i )129, pumnlm purakh131 apar

13 soyambhavlaﬁ, garan137 bhanjan har

132

Sara rachio

al'™® hinl™ ka1a'** sanjugat(i) 193 kel purakh“s ades'*°.

rin“l. -82-

140
138-139 g



RUAL CHHAND
BY YOUR GRACE

Notes

1ﬁrst; zperson, being; 3‘\a.rit]:u::rut; 4a beginning; Sunl:n:nrn; 6omnipre:sent; in-

finite ®all; “honour; Pthree levels of worlds; 11gt:-ds;, Lmysterious; Bfirst;

14genemu5; B all; 1E'sust:_a:'iuff:r; 17dcstroyer; T‘31.11t'1n:ualtc; 11:"}d1-=.:at11;, 4l

EIEV'BI'YWhE‘,I'E; 2B eside; 2""tdf:tar.:ht::d; 2"Sf[}rrﬂ; 26j0y, bliss; 2?1:1:511111145:,;.,.
2Bre,side:nm?,; 25"c:;zs!m—::; 30Whﬂ$&; 31beaut}r, 320010111‘; 33lineage; 34prima], first;

350ﬂ111ip1’35ﬁ]1t; 36gene.rous; 37f0rm; 381111b-::1r11; Pfirst; 4ﬂperfect, complete;
ﬂarea; 42&11(1; 43 neither, 44garb; 45his; 46beauty; 471ineage; 4Battachment;
49_506?61‘}’%‘]1&1‘6; direction; >?place; >>*pervading; Sembodiment of
love;ssname; 57decds;5 BWith(ﬂlt; “to watc : “61is his abode; 6211::!;,63 lace;
Hall; ﬁshonour; ﬁﬁby all; ﬁ?respcct; lE'S:cll'..'«ray:«:; believe-in; 70}!011; Ly only
one; 73many; ™ audience; “manifest; 76bcauty; ?Tmany; 73perform; Pac-
tions; 8ﬂdf:s;tr«:)j,rs; 81 actions; 82at the end; 83ag:ail:l; 54 one; Bsgods; Sﬁmystery;
*’do not know; EBm:ur; SgVedas; %Koran; S'l‘t:w:auty;, gzcolour; EHicaisicf.:;
94lineage; 95'%thcy do not know; Mteatures; *father; ° mother; 100caste;
1mbirth; mzdﬁﬂﬂl; 103beynnd; 1%the movement of time; e terrible, fearful;
mﬁl‘l‘lU‘r‘il‘lg; 107fuur; 108 directions; 109211 believe in; 110-11pe three worlds,
all the regions; *worlds; ' Pfourteen (according to Hindu scriptures there
are 14 worlds, 7 above in the space and 7 under the earth); 1141 them; Pthe
people; 11ﬁ'rf:'t;itne, chant; 11'}'Gt:1u:i"s.;, 1181',~I‘ayfzr,, imvocation; 115’ﬁrs;t,r primal;
12{}Gm*l; Rlyithout beginning; 122fnr.-rx.'t:l; 1231125 created and sustained; 12‘4:—.1]1;
L sustain; 126su]pnrrsrr:t-:-:; 127beauty; 128holy; 12gfu:)rm, existence; b Dcnmplete,
perfect; 1310mnipresent; 132 nfinite; 1331111; 134 niverse; 13Svc;rct:atf:cl; 136,11
himself; 1374 create; 1384, destroy; ®He does it; Mﬂdﬁath; ldlbeyond;
1'ﬁlzski]l:, l'43pf.:rfe,t:,t;, IMbeyond death; MSDIDIIipI‘ESE:Dt; l%beyond regions,

COMPOSITION 8

Theme

God is beyond time. He Himself is the Creator, Sustainer and the Destroyer.
He is the Master of all the worlds in the universe. He in His abstract form lives
in His own abode and in His manifest form resides in all of us.

Literal Meaning

79. Heis—
the First Person, without a beginning, unborn, omnipresent and
infinite. All worship Him.
He 1s—
God of all the worlds, mysterious, primal and generous. the
Sustainer of all, the Destroyer of all, the Ultimate Death of all.
He is—
Omnipresent, resides everywhere, detached, and the
embodiment of happiness.
80. He has—
no name, abode, caste, colour and lineage.
He 1s—
the First Person, generous being, unborn, primal and perfect.
He has —
no region, no uniform, no features and no form. He 1s detached.
He is manifest everywhere and His spirit and love exists in all the
known directions.
81. Heis—
beyond names and karmas, He himself is invisible but is watching
His creation all the time.
He 1s—
admired and honoured by all and worshipped by all.
He is—
One Reality, manifest in all and has infinite forms. He performs
many games, He destroys many games, But He Himself is one.
82. He is full of suspense,
No Vedas or Korans could unfold His mystery. No one can describe His
beauty, colour, caste, lineage and features. He has no father or mother.
He is beyond births and deaths. The speed of time moves 1n its own
preset velocity, and He is worshipped in all the regions and worlds.
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71981 abode of law; “Pwhich is; *superstitions; *'incorporeal;

B2nvisible; i 7whose; ISSCHSIB; 1 5’Iint-;aaqg.e;. 180pame; il pride’ lﬁzdestruyer;
llﬁBc-':vil; 1643nnihilator; 165 jiberation; 166 deliverer; 167actions;
168-1695 e 1f-illuminated; lmgreat, beyond praise; 1’Mgl»z:mrif"n::at:’u::n:t; 720me
reality; 1 4etached; 174p1‘id6; ITSdﬁStIO}Iﬂr; 17""5::111; 177annj]:i1_ator;
L prime; 12 beauty; 180 unborn; 18l;:a::u't; of the body; **without; I%beyond
destruction; 183 ithout soul; 185-186, e reality; 13 infinite; 133::111;, 189wise;
Wkiller; 'sustainer; 925ne who reaches all; 193 one who destroys all;
% one who is different from others; lgsscriptures; 196- 19Tk nows not; 1‘(”\'8]:11’3;
19Pgbﬁ:..':mty;, 20 ¢olour; 20llineag-a;, 2{:}25.111:1l:ce.ﬂ:lu'a:;, Pyedas; ** Puranas; 2ﬂss.ay
about God; *®infinite; 207 all Him; EUBEVﬂTYdRY; 29 countless; 21ﬂsic:ri]_:)!furtas;

Npyranas; 212:m:.l'i]::tu:re:s;, 2Bdoes not come; 214215, the thoughts.
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83. Inthe known fourteen worlds His prayers are being chanted,
Heis —

the God of gods, the First Person and the Creator of the universe.
He has —

supreme form, holy existence. He is perfect, omnipresent and
infinite. He resides everywhere, He Himself is the Creator and He
Himself is the Destroyer.

Heis —

beyond death, all perfect, beyond time, and omnipresent. His abode
is religious and without superstitious structures, He 1s incorporeal,
invisble and un-uniformed. His body is unattached, He Himself 1s
beyond colours, castes, names and lineages. He is the Destroyer of
pride, the Annihilator of evil and is the Deliverer of liberation.

He is—

self-existent the most honoured, full of wisdom and all pervading.
He is—

Killer of pride, the Destroyer of all, and the First Person and unborn.
He is— -

incorporeal, imperishable, the spirit of all, and all pervading.

He is—

Omnipotent, the only Utimate Destroyer and the only Ultimate
Sustainer.

He —

reaches everywhere, destroys all evil, is incomparable.

None of the religious scriptures know about His beauty, colour
and lineage. The great Vedas and Puranas call Him infinite and
eternal. Countless scriptures of Hindus and Muslims (the Smiritis
and Koran) affirm His existence and cannot describe Him.

Summary

The mystery around God exists since time immemorial. He created this world
and many other worlds in this universe. He has made both life and death and
is the sole Controller of these functions. Every world is created with a preset
timetable. It will exist and be destroyed according to this schedule. He creates
and destroys according to His designs and plans. The rules of the time, the hife
and the death, as we thé humans know, apply only to us. The Almighty,
Omnipresent and Omnipotent God is beyond these rules. He is the Maker of
the rules and is not subject to them. The castes and the lineage, the names and
the divisions are all man-made and God is beyond them. He is most merciful
and kind. He is the Controller of all the divine rules and laws.

85.

86.
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MADHUBHAR CHHAND, TAVPRASAD(I)

Gun® ganz udar’. Mehma* apars.

Asan® abhangT. UpmaB anangg . -87-

Anbhau™ pmkasn. Nisdin'*"3 anas™

Ajan® bah(u)'®. Sahan'” sah(u)'8. -8s-

Rajanlg mjzo. Bhanan® bhan*

Devan® dev® Upmazs mahan®®. -89-

Indran® ind®®. Balan® bar®°.

Rankan> rank>%. Kalan™ kal®*, -90-

Anbhut™ ang36 Abha37 abhang3 d

Gat(i )39 mit(i ) apa L Gun* gan Sudar™. -91-
Mun(i e gan pranam”. Nirbhai®® nikam®.
At(i)° dut(i)>* prachand>®. Mit(i)>® gat(i)** akhand. -92-
Alf.s'yas ® karam®’. Adﬁsyass dharam®.

Sarba®™ bhamadhyaﬁl. Andand® badhyaﬁ3. -93-
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MADHUBAR CHHAND
BY YOUR GRACE

Notes

Lirtues; 2 ool, fountain; 3generosi : 4 raises; Sinﬁnite; 6l;hrcanf:,, seat,
; ? g P

existence; 'unshakeable, irrefutable; Bgrace, greatness, praises; %incom-
parable, beyond words; 0se1f-resplendent, self-illuminated; Uioht;
hight; 13c:lay;, 14impe:ris.]:u;ul:nlﬁ;, 15rcpmduction systems; 16yest with God;
l?'lssove:reign of sovereigns; 19'20kiug of kings; 21-250m of suns; 23-AGod of
gods; Zpraises; Pgreat; 27-2Indra of Indras; “~’highest of the highs;
3M-32500rest of the poor (humblest of the humble); 33-34 Jeath of the deaths;
Sincorporeal; ¥®parts of the body; *hight, glory; 38bﬁ:y-:'.rm:’l destruction;
39c0nditinn; 40mﬂasurement; 41in.finite; 42Vi1‘tuﬂs; 1 ool, fountain;
4""gt::mr:,r«:::sity; Blearned; *skilful; salute; Bywithout fear; beyond worldly
desires; Ytoo much; 3 1lig]:tt; 52J:f:,sl:»lfa:nc'le:m:; 53“54beyond measurement and
conditions; > sindivisiblc; . 6spa'a:t:ial effort; >Taction; Sainvisible; 9 divine law;
%0all; ®*full, up to to the brim; %peyond punishment; 63 definite, unbound.
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COMPOSITION 9

Theme

God is great; so are His virtues and bounties. He is self-illuminated and 1s
the Master of the whole universe. He is revered by all the saints, kings and
SOVEreigns.

Literal Meaning

87. Heisthe Fountain of virtues and is most generous. His praises are
beyond description. His throne is indestructable. His glory 1s
incomparable.

88. He isilluminated from his own light. His play of days merging with
nights and nights dissolving in days is everlasting. He has devised
innumerable methods of reproduction. He is the Sovereign of all
the sovereigns.

89. He showers supremacy to the kings. He gives energy to the suns.
He provides holiness to the sages. His glory is great.

90. He established the kingdom of Indra in the heavens. He gives
power and courage to the soldiers. He provides humility to the
meek. He determines the time of death of all.

91. He has created the world lives with various elements but He
Himself is beyond them. His glow is evershining. He is beyond
measures and conditions. He is the Fountain of virtues and generosity.

92. All sages salute Him. He performs His action without fear and
reservations. His light is ever illuminated. His power and estate
cannot be counted.

93. He is not hesitant to perform His work. His rules are beyond
questioning. He is ever merciful.

Summary

God is the Creater, Sustainer and Destroyer of all that exists in the universe.
He creates when He so pleases and destroys when He so wishes. All world
glories, powers and energies emanate from Him. He is the greatest of all
and is lower to none. He creates and elevates and then destroys when the
stipulated time comes. He is self-made and self-illuminated. He is a Power
beyond description and analysis. His rules and laws are universal. He is
most generous and merciful.

(%R X LB < (1 Qe () 2 (P, Q 2K A 33
D GANEPLON DN G 2SN DS

-



gdgdt g€, I YAfe 1| CHACHRI CHHAND, TAVPRASAD(I)

5 " 4 ; ;
ajfhé‘l ||§;|El@2 ||@T—.ﬂﬁ3 LInprd | 1Eg | ] Gubinde'. Mukande®. Udare™. Apare”. -94-
Fai® 11 1S i €y Hariang’. Kariang®. Nimame'. Akame®. -95-
= 4.‘:.'-'5" #“\ﬂ‘ TAN S X Ot G _'r“ u-"ﬂ.‘-’"_.- q ¢ - !,"‘\F' e G
34 O XS X 2R BT XD LA GG SR B R MO LR MR SO



CHACHRI CHHAND COMPOSITION 10

BY YOUR GRACE
Theme
Notes God of all people 1s the Sustainer and the Liberator.
. . . 3 Literal Meaning
Lord of the universe, 5t.ltu: caretakg;r of the Tc:reatlon; the liberator; “the 94. God is—
Y W ) :
g.ene:rc;us; the mﬁ{11te; destroyer; creator; ‘beyond names; gbeyﬁnd pas- the Omniscient, the Liberator, generous, and limitless.
sions, “beyond desires. 95 ‘God ig=
the Destroyer, the Creator, He belongs to all people, and is beyond
desires and passions.
Summary
God knows everyone’s inner-thoughts. He is the only Master who grants
mukti. He is the only Lord who controls both creation and destruction. He
Himself is beyond all passions and desires. He is absolutely detached.
SOREEGFELDIEAG R BT DR BX Ry R B 35
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BHUJANG PRAYAT CHHAND

Chatr(u )1 chakr® karta’. Chatr(u) chakr harta®.
Chatr(u) chakr dane’. Chatr(u) chakr jane®. -96-
Chatr(u) chakr varti' Chatr(u) chakr bharti®,

Chatr(u) chakr _paleg. Chatr(u) chakr kale'. -97-
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BHUJANG PRAYAT CHHAND
BY YOUR GRACE

Notes

"’the four directions; 3(:rf:atm;, 4destr0yer; Sthe donor; ®one who knows
everyone and everything; 7zrua'siclf::;, 8sust:aljzlrue:r; gprotec:tor; Wthe cause of
deaths; 1lpresent; ¢4 reside; B¢o believe in; Mbestower of bounties.

Theme

COMPOSITION 11

God is the Designer and Controller of all the activities around the universe.

Literal Meaning

96.

91,

98.

He is the —

Creator of the four corners of the universe,
Destroyer of the four sides of the universe,
Bestower of the bounties 1n all the directions of the universe.
Knower of all the activities all around the globe.
He 1s—

Omniexistent

Omnisustainer

Omniprotector

Omnidestroyer

He is—

present everywhere,

resident everywhere,

worshipped everywhere, and

Bestower of His bounties everywhere.

Summary

God has created this universe according to His plans and designs. He is
manifest in every atom. He is the Controller and Regulator of all the worlds.
He 1s the cause of births and deaths, happiness and sorrows. He is the
greatest of all. He is the Protector, Sustainer and Destroyer. We all must

salute to Him.
..‘_’I
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CHACHRI CHHAND

Na' satrai®. Na mitrai®. Na bhannang4. Na bhitrai®. -99-
Na karmangﬁ. Na kae7Ajanmaﬂg Ajaes. -100-

Na chitrai'®. Na mitrai*. Pare'® hain®® Pavitrai®®. - 101-
Prithisai®. Adisai'®. Adrisai'’. Akrisai'®. -102-



CHACHRI CHHAND COMPOSITION 12

BY YOUR GRACE
Theme

God is Lord of the whole universe. He has no image and is not born.

Notes
5 Literal Meaning

' no; enemy, 3friends, relations; 4delusi;::n > discrimination; f?foﬂdly 99. God is detached from His creation. He has no relations or friends
;llilmons body, Ko, f}glﬁe Bbeynnd buths beyuond conceptmn HBage; according to worldly definition. His acts are above discrimination
friends, relations; transcendent, perfect, holy, Lord of the and delasing.
universe; 1()Pf imal being 100 He performs no karmas and is not judged, for He Himself is the
Greatest Judge of all. He has no image, is not conceived or born.
101 He has no definite form, is detached, transcendent and holy.
102. He is the Lord of the universe, is the primal being, is invsible and
is all-powerful.

Summary

God has created this world and many other worlds. He has made the rules
of conception and birth, has made the law of karma, has put emotions and
feeling in our hearts, but He Himself is above all these rules, laws and
perceptions. Though He regulates His worlds yet He Himself is detached
from the creation.
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BHAGWATI CHHAND, TAV PRASAD(I) KATHATE

Ke! achhij® desai’. Ke abhij* bhesai.

Ke aganj® karmai'. Ke abhanj* bharmai’. -103-

Ke abhii™ lokai''. Ke adit'? sokai®®.

Ke avdhut™ barnai®. Ke bibhut' kamai'’. -104-

Ke rajanglg prabha  hain. Ke dkan‘nangzo dhuftIIZI hain.

Ke asok® bamai®>. Ke sarba® abhamai®. -105-

Ke jagtang® kriti®’ hain. Ke chhatrang® chhatri® hain.

Ke bmhmang?’o sampai31. Ke anbhau>* anupai%. -106-

Ke ad(i }34 adev™ hain. Ke ap(i )36 abhev®’ hain.

Ke chitrang38 bihinai> . Ke ekai’ adhinai™. -}07;

Ke rozi** razakai®. Rahimai** rihakai®.

Ke pak*® be-aib*™® hain. Ke ghaibul® ghaib>° hain. -108-

Ke afvulSI gunahsz hain. Ke shahan® shah™ hain.

Ke karan® kunind>S hain. Ke rozi>' dihand”® hain. -109-

Ke razak>® rahim® hain. Ke karmang®® karim®® hain.

Ke sarbang63 kali® hain. Ke sarbangﬁs dali® hain. -110-

Ke sarbatr®’ maniyai %8 Ke sarbang daniyafﬁg.

Ke sarbatr gaunai 0 Ke sarbatr bhaunai’". -111-

Ke sarbatr desai’>. Ke sarbatr bhesai.

Ke sarbatr rajai74. Ke sarbatr sajai75. -112-
77

Ke sarbatr dinaf7ﬁ. Ke sarbatr linai’ ',

Ke sarbatr jaho™>. Ke sarbhatr bhaho”. -113-
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BHAGWATI CHHAND
BY YOUR GRACE

Notes

1is;, 2cannot be torn, realm, abode: 4getting damaged by drenching,
flooding; 3 garbs; 6invincible; 7auntia::ms; 81.111-n:::l:)litf.:a:atf:,cl;, gsupcrstitions;
mﬂoading; Winhabitants; the energy generated by the sun; Bparren;
1 detached; Mineage, castes; Bsource; %o glorify; o do; 181‘:1'11g:s.’; 15’l:'ight,
power; znrelggion, righteousness; 21ba]]11{31'; 22biE:jj;(md WOTTIES; 23f01‘]]1, exist-
ence; 2""a]l; splendour; ZGHHiVBISE:; 27CI‘€atOI‘; 2E"stmngth,, courage, power;
Pthe fighter, the fighting cast of the Hindus; Othe Creator; 31f0rm; 2self
illuminated; 25 beyond praise; 4 first; Swho has no superior over him,
supreme; 36hjmself; 3?mystcri0us; 33image, picture; ¥ one who cannot be
photographed,; 0 himself; 41g0VEI‘IIEd; livelihood; 43giver, granter; Y mer-

ciful; 45]ibﬂrat01‘; 46[)111‘6; 48 yithout any shortcoming; 4':;'im.risible:;

5ﬂmyste::ry; S15ne who can pardon; stins; 53supreme sovereign; Hof
sovereign; 3 cause; “’the doer; > livelihood; 58gi"q.ﬂtar; Sgprovider; Omerciful,
%15f karmas, actions; szorgiver; 63of all; S4¢ull of all POWETS; 63of all; %the
destroyer; 67a]l; %pelieve in; 69granter of the gifts; "one who can reach all
garts of the world; 71-::un::nil:u'ﬁ:s.re:nt;. 2311 s heres; ﬁ’garbs; 7411;161';

*decorator; Cbestower of the gifts; 77engross; Bgluw; 791ight

COMPOSITION 13

Theme

This world called earth is one of His many creations. He has created earth
according to His own plans and designs. Every object He has creatd He has
put an automatic processing component in it. The development and
destruction of a life or an object 1s according to the programming of the
component. Death for a hfe is as important as its birth and progression.
God is the Greatest Reality on earth, He is beyond a name, caste, creed
and colour. He 1s Father of all of us.

Literal Meaning

103. God’srealm is beyond destructon, His garb is beyond damage, His
actions are beyond defeat, and His existence is beyond any
superstitions and rituals.

104. His realm’s inhabitants do not suffer from worldly disasters,
e.g., flooding and drought. He is the Source of all the glories.

105. He gives power to the kings, He protects those who assemble
under the banner of a true religion, He 1s the Source of all the
happines and light, and He is the Fountain of splendour and
beauty.

106. He is the Creator of the universe, He is the Power of the soldiers,
He 1s the Pimal Being, and His power is unparallel and can be
measured only by contemplation.

107. He1s the Superiormost Authority, His creation is full of mysteries
and suspense, His identity cannot be shown by an image, He is
self-illuminated.

108. He bestows livelihood upon all of us, He grants liberation of all of
us, His identity cannot be shown by an image, He is
self-illuminated.

109. He is the Forgiver of our sins, He is the Sovereign of all the rulers,
He 1s the Cause of all the existence, and He is the Sustainer of His
creation. '

110. He is most merciful and gentle Provider, He is most benevolent
and graceful Master, He is most powerful and absolutely
complete with skills. He is the Annihilator and the Cause of

destruction.
.
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Ke sarbatr desaiaﬂ. Ke sarbatr bhesaigl.

Ke sarbatr kalai>>. Ke sarbatr pala1'33. -114-

Ke sarbatr hanta.®* Ke sarbatr gantag‘s.

Ke sarbatr bhekhitS. Ke sarbatr pekhi®'. -115-

Ke sarbatr kajaigg. Ke sarbatr rajaiag.

Ke sarbatr sokhai’". Ke sarbatr pakhaigl. -116-

Ke sarbatr tranai’>. Ke sarbatr pranai93.

Ke sarbatr desai®*. Ke sarbatr bhesai . -117-

6

Ke sarbatr mam'yaig : o

sadaivang pradhaniyai”".

Ke sarbatr japiyaigs. Ke sarbatr ckapi3=a.€99. -118-

Ke sarbatr bhanai 100 Ke sarbatr manai 101,

Ke sarbatr indrai 102 Ke sarbatr ckandraim3. -119-

Ke sarbatr kalimai'™. Ke paramang fahimai L

Ke akal alamai'®®. Ke sahib kalamai'"’. -120-
Ke husnal'® vajumg hain. Tamamui'™® rujunl hain.

Hamesul 112 slamai 113. S alfkhatlm mudamai 115 . =121-

Ghanimul™'® shikastai''". Gharibul™® prastaiug.

Bilanduluﬂ makanailzl. Zaminullzz zamana£123. -122-

112'4 tamamai 125. Ruzual 126 nfdhanaiu?.

Tamizu
Jlr-lﬁzz,r'f;full28 azimai'?. Razaik™>° yakinai 192 3
Anekul*>* tarang133 hain. Abhed™> hain abkanglz)’s hain.
Azizul'™ nivaz"®" hain. Ghanimui'® khiraj Y hain. -124-

Nirukat™ sarup™™! hain. Trimukat(i)*** bibhut'™* hain.

Prabhugat(i )144 prabha”s hain. Sujugat(i )146 sudha™ hain. -125-
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BUIEg‘iDHS; Blg:arbs; 82 death; 3*sustainer; 84df:,s.trt:)yer; 850ne who knows

everything; 8 manifest in all forms; 870111001(&1-, witness; 8% performer;
8":"ruler;, destroyer; witness; “the source of energy; Pthe giver of the
breath; 5w’rf:gii::fns.; - garbs; 96lfu.elie::f; Wsupremacy; QBWOI“Ship; Pto fix, to
abide; 10gn; light, energy; Vlpelief; 1[}Zking of heaven; ®moon, light of
moon, Porator; e supreme knowledge; 106yisest of all; 1the supreme
orator; 1{"’B'I:w:auty; mgparsnniﬁed; 11ﬂa]l;, 1114ttention; Hlever; Wsalutation:
114pmcess of creation; 115pte:rpf.:i:llenl;, Hﬁenemy; 117defeat; 118p{mr;,
ngmtection; 12ﬂhigh; mhouses; 1225n the earth; 123timt:,, all the time;
124atiquette; 125pa\:rff:i:t;, 126¢reasures; *’focus of attention; 128friend;
129gra-:at;, 13Dprovider; Bl rustworthy; 132of different types; B3yaves;
1341113¢'stv:=,rit:ﬂus.; 135 mperishable; 136'139dcstroyer, annihilator; 140;,.
describable; 1*!form; 142, ranscends three virtues-royalty, truth, meditation,
1‘th:nlry; 1%t0 consume; 1451ight; Hﬁperfcct setting; 147 hectar of God’s grace

bathes all creatures

i

112.

113.

114.

115.

116.

117,

118.

119.

120.

121.

122,

123.

He is worshipped by all, He is given worldly gifts by all, He is called
by all that exists in this world, and He is resident in everyone’s
mind.

All regions are created by Him, all uniforms are recommended by
Him, all kingdoms are established by Him, and all decorations are
set by Him.

He is the Bestower of all the gifts, He is the Spirit pervading in all,
He is the Cause of all human glories, and He is the Source of the
lightening up of all things.

All regions are made by Him, all races are created by Him, He
decides the death time of all, and He plans the upbringing of all.
Everywhere He is the Ultimate Annihilator. Everything is within
His reach and knowledge. Everywhere He is manifest in different
forms. Everywhere He is the Sustainer.

He is the Ultimate Judge of all the the actions, His kingdom pervades
all over the universe, He is the Ultimate Decider of all the destruction,
He is the Planner of all the creation and its sustenance.

He is the Source of all the energy, He is the Fountainhead of all
the life, He is the Creator of all the regions, and He is the Designer
of all the forms and shapes. ‘

He is adored by all, He is Ever Supreme, He is worshipped by all
and His kingdom is established everywhere.

He provides energy to the suns, He is acclaimed by all, He appoints
all the kings of heavens, and He is the Light of all the moons.

He gives the speaking power to all, He bestows knowledge on all,
He accords knowledge to all, He is Supreme in wisdom and
enlightenment.

He is Beauty personified, He is the Centre of all attraction, He 1s
the Pivot of all existence, His creation is enduring. |
He is the Vanquisher of the tyrants, He is the Protector of the weak,
His abode is higher than all the mansions, and He sustains this
earth all the times.

He is the sum total of all the virtues, He is the Ocean of wisdom,
He is the greatest of all the friends, He is the Surest Provider of
sustenance. "

You are like an ocean with countless waves, You are ever
mysterious and are imperishable, You are the Defender of Your
devotees, You are the Destroyer of evil.
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150 151

148
154
160

always, eternal; 1":"(;'t'murm; esoteric; ~~ unparallel; 1521 : 153vanquishﬁ:r;
always; 155f:11ti1’ﬂ; 156'Sf:,ttf:r, designer; 15?all; B8how to God; 1sgalways;
above passions, beyond emotions; el
fathomable; lmg)eerless; 165primal; 166begirming; 167t om; lﬁgbeyﬂnd time;
169{3}{istf51:mti:; 17 incorporeal; 1F"]bf.:yuond names; three worlds (sky, earth
and netherland); the controller of satisfaction of desires; ' *three objects
(righteousness, prosperity, and liberation)); the ruler of the three
worlds; 175imperishable; Timitless; ! ®beautiful; 17,11; 180 part of the
body; 181he; 182a]l; 18310ves; 18"ﬁis.ust:ailuer;, 153 form; lgﬁinﬁable; 187 ntan-
gible; 188destr0yer; 185'B*vil, hell; 19'[]:?::-31rthlj,r;, 191temp0rary stay, transit; Zin-
describable; 193light,, glory; 19431261‘113.1; 195f:ternal, always; 15‘ﬁb]issful;
lg?form; 198 inion with all; 122 peerless; AN, indescribable; 1. ever; Pthe
bestower of happiness; 203great, light, glory; 20i‘l]lzltlf.‘.ltxless; 205 form;

2 union with all; OTIIHPEI.IEIHBI.

un-encounterable; 1mﬁrm; B

125.

126.

127.

128.

129.

130.

131,

132.

Your form is indescribable, Your power is transcendent, Your
glory is all revel, Your nectar is immanent in all.

You have an eternal form, You are mysterious and incomparable,
You are the Vanquisher of all, You are the Architect of all creation.
You are the Protector of all, You are beyond passions and desires,
You are beyond obstructions and tangles, You are unfathomable
and wonderful.

You are the Beginning of all the creation, You Yourself are beyond
any beginning, You are beyond physical form and a name, You are
the Destroyer and the Sustainer of the three-tier worlds, i.e, sky,
earth and netherland.

You are the Ruler of all the worlds and the Controller of the three
boons, viz.,, righteousness, prosperity and liberation. You are
indestructible and unfathomable, Your entire creation is beautiful,
You are the Fountainhead of love.

You are the Sustainer of the three-tier worlds, You are inviolable
and intangible, You are the Annihilator of evil and hell, You reside
in all corners of the universe.

Your glory 1s indescribable, Your existence is eternal, Your
presence is blissful, You sublimely permeate the whole creation.
You are ever ineffable, Your splendour transcends the whole
universe, Your form is indescribable, You sublimely permeate the
whole creation.
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CHACHRI CHHAND

Notes

1irrlpm‘i:r,hablre.; 2inc:t::,r];:u:}rf:,all; 3iufmrn:usd, one who is not restricted to any

uniform; *indescribable; Sbeyond delusion; 6beyond karmas; Tb::yond
beginning; Sbeyond time; 9in'aa'in{:i]:)lf:,; munchangeable, imperishable; Min-
compoundable, incorporeal, unique; 121111511alvua:al‘[:oltf:; 13imperishablc;
¥detached, Pfree from karmas; 'free from bondage; 173'011 yourself donot
worship anyone; lsyou are not attached, lgimperishable; ZGIight; ZIbE}’C}nd
WOTrTries; sz:tcl'nﬂl; 3indescribable; 2'z‘im:w'isiblf.:;; 25im:lﬂsc.ril:l::11}11&:; 26hot
restricted to any particular dress or uniform or garb; *linvincible; “un-
fathomable; 2“Qiuc(:11:11::{=.:i15.ral:1li-‘.:; munreachable; 3lstainless; 32un-inceptible;

33extraordinary; Heternal, perpetual; Sunborn; *free from bondage.

Theme

COMPOSITION 14

God is the Father of all us. We all worship Him and pray to Him. He is
self-illuminated, unborn and beyond all the bondage.

Literal Meaning

133. Heis—

imperishable, incorporeal, garbless and indescribable.
134, He s beyond —

illusions, karmas, beginning and time.
135. Heis—

invincible, imperishable, un-compoundable and unshakable.
136. He is beyond —

destruction, attachment, karmas and bondage.
137. Heis—

primal, unattached, imperishable and the Global Light.
138. He is beyond —

worries, death, description and sight.
139. Heis—

indescribable, garbless, invincible and unfathomable.
140. Heis—

inconceivable, unreachable, stainless and un-inceptible
141. Heis—

most extraordinary, eternal, unborn and without bondage.

Summary

God 1s the most wonderful and extraordinary Being. He is a Power beyond
calculations, measurement and description. All beings in the universe are
His children. He is our Father, Mother, Friend, Master and Companion.
We all worship Him. But He Himself is not born. He has no father or
mother. We were born after conception but He is beyond any process of a
birth. He does not worship anyone, He is self-illuminated, imperishable and
eternal. He loves us all, but still is detached. He is the Greatest of all.
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CHARPAT CHHAND, TAV PRASAD(I)

S arbangl hanta®. S mbangganra3.

Sarbang khiata* . Sarb ang giaras . -142-
Sarbang harta® . Sarbang karta' .

Sarbang prananga . Sarbang !mnang9 . -143-

Sarbang kannangw . Sarbang dhannangu .
Sarbang jugtalz . Sarbang Mukta®. -144-



CHARPAT CHHAND COMPOSITION 15

BY YOUR GRACE
- Theme
Notes God 1s the Judge of all our actions. He is both the Life-giver and the Life-
: . - g ; ; , taker. He controls our destinies.
of all; “annihilator; “witness; "glory; "knower; “planner of death; ‘planner Literal Meanin
of births; Sgiver of life; 5’t:nlzmur.:ip-:enﬁh:m' Wactions; Mduties; 12idf::J:Ltity' ‘o
) , 3 ’ 3 ) 142. God1s the —
13mukti, hiberation. Anmhilator of evil,
Witness of actions,
Glory of saints, and
Knower of our thoughts.
143. God 1s the decider of —
the Time of death,
the Time of birth,
the Number of breaths, and
the Time of emancipation.
144. God is the Judge of —
karmas,
duties,
identity, and
liberartion (mukti).
Summary
God controls all the functions of creation, sustenance and destruction. He
is the Judge and Planner of our destinies. He is the Greatest Architect and
there is no one above Him.
-..‘EE ‘i! B % N 'Eﬁ \ "#}1 Ox N 0 ::Fﬂ o) 1 o N 2 2 ) SR Py N2 ,"‘!'i'; 45D N, Op} '*3"‘;: o) P ¥ \‘i": 'ﬂr: X % 49
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?5)?1 ?)‘cﬁz Fﬁs Il H@TQA ‘{a"ﬁ's I - Namo' narak® nase®. S adaivang4 prakaseS ;

it Flgﬁ7 N ci ﬂagé‘g 1asy || Anangi® sarupe’ . Abhangi® bibhute® . -145-

LQ-rr&m l.p-rfﬁll R p— - T Pramathang"® pramathe'® . Sada'? sarab® sathe'.
i 15 16 - 174 - 18

’HBFUlS F@}IG i ﬁ‘{EFEIH @18 REE Agadh ™ sarupe . Nribadh™ " bibhute 2 ;146-

-19 20 . 21 . -
19 0 2 o21 2 Anangi™” aname” . Tribhangi™" tnkame”™".
Al wamy> ||f‘qsaﬂ2 anﬂ?fz Il
Nribhangiza sarupem. Sarbangizs anupezﬁ. -147-

e ﬁ22 4 n ﬂ25 26

: F@]z gl 9”@} 0' 831l Na potra£27 na putraizg. Na satrai®® na mitrai®°,
s 13 v naad® s 11 Na tatai’® na matai>*. Najatai>> na patai>* . -148-
5T sl Isa s U a8t Nrisakang™ sarik>® hain. Amito®' Amik>® hain.

quﬁ35 el 11w R F 1 Sadaivang> prabha® hain. Ajai*! hain aja** hain -149-
Flé‘é'z'gtpwif o I w2 et



RASAVAL CHHAND
BY YOUR GRACE

Notes

'hail; 2hell; 3dcstruyer;4everlasting, eternal, gcrpctual 5lzght incorporeal,
not made of five elements, without limbs; B)ﬂstence unperlshable im-
mutable; ggllmry; o destroy; 11I:yraults;, 12::1]1 the times; of all; 1451.1:1;) orter,
pal; Punfathomable; *form; "limitless; 18gl«‘:ary;, Pithout limbs; “’name-
less; 2]c:lissrip:atv::ur/da:-::stn:)},'f.:r of the three worlds; ?bestower of the
boons/sustainers of the three worlds; indestructible.; 24]‘.‘01'111 %in all
forms; 261111])31’&]161 supremely beautiful; 2 grandson; Zson; zgenemy,
3Ufrns:mi 31fatl:uer 321:|1c:thiar Beaste: mCIBBd,SSki]ﬂﬁSS; 3l5rival,, one claiming
an equal status; 371mmeasurable, 38]1mitless; 3galways; s 4

splendour; ~ un-
conquerable; “*unborn.

COMPOSITION 16

Theme

God is the Protector of the good and of His saints and the Destroyer of the
evil aand the tryrants.

Literal Meaning

145. Bow to Almighty God Who is—
the Destroyer of the Ewil,
the Eternal Source of enlightenment,
beyond form or image, and Whose glory is imperishable.

146. Heis—
the Destroyer of the tyrants,
and Sustainer of the good.

He has—
Unfathomable existence and limitless glory.

147. Heisbothformless and nameless, He is the Destroyer and Fulfiller
of the desires of the three worlds. In all His forms He is
indestructible, and in all His forms He is supremely beautiful.

148. In worldly meaning He has no— grandsons or sons, enemies or
friends, father or mother, and caste or creed.

149. In worldly meaning He has no—
close relations or rivals.

He 1s immeasurable and unfathomable.
He possesses eternal splendour and is invincible and unborn.

Summary

God 1s the Source of all powers and energies. He destroys evil and tyrants
and supports good and just rulers. He is the Creator of the whole world.
He has created fathers and sons, friends and relatives; but He Himself is
beyond all the worldly relationships. He is detached from all the worldly
affairs. Though He is the Source of all the relations but He Himself is above
all the physical and emotional kinship.
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BHAGWATI CHHAND, TAVPRASAD(I)

Ke' zahar’ zahur® hain . Ke hazar* hazur® hain.

Hamesul® salam’ hain. Samastul® kalam® hain. -150

Ke sahib'® dimagh'* hain. Ke husnal'? chiragh'> hain.

Ke kamal' karim® hain. Ke razak® rahim” hain. -151-
Ke rozi®® dihind"® hain. Ke razak® rahind®* hain.
Karimul®® kamal®® hain. Ke husnal® jamal® hain. -152-
Ghanimui®® khiraz*’ hain. Gharibul® nivaz®° hain.
Hanﬁdm shikan>! hain. Hirasul> phikan33 hain. -153-
Kdldnkang% pranas35 hain. Samastul>® nivas®’ hain.
Aganjula 8 gamm ham Razaik™® rahim™ hain. -154
Samastul™ ]uban 3 hain. Ke sahib™ kiran® hain.

Ke narkang pmnas“ hain. Bahishtul*® nivas® hain. -155-
Ke sarbul® gavann51 hain. Hamesul > ravann®> hain.
Tamamul® tamiz>° hain. Samastul® aziz®' hain. -156-
Pamngs ¢ param 37 5% hain. Samastul® adis® hain.
Adesul® alekh® hain. Hamesul® abhekh® hain. -157-
Zaminul® zama®® hain. Amikad® ima’™® hain.

Karimul* kamal"* hain. Ke jur-at(i)” jamal™ hain. -158-

i subm*?a hain.

Ke achlang75 prakas?ﬁ hain. Ke amito
Ke ajab” sarup® hain. Ke amito®! bibhut®® hain. -159-

Ke amito® f.:v.:a';as'4 hain. Ke atam® pﬁ.zbh.:;:816 hain.

Ke Achlanga? anangsa hain. Ke amito® abhang9 ® hain. -160-



BHAGWATI CHHAND
BY YOUR GRACE

Notes

!that; *manifest; 3splendnur; 4present; > glory; ®cternal; 7etcrnity; Bof all;
gvoice; msupreme; N yisdom, knowledge; 12beauty; 13lantern, light; '14per-

Umerciful; Blivelihood; Pgiver; “provider;

fect; gracious; 16provider;

21 = oo B o B ; Z4-b A
granter of salvation; ““benevolent; “'voice, speech; “"beauty; “glow;

26(=.:11n=:,17n],r, tyrant; 27de:15trra:y:.=:r; 23hm:::lblf.:;, 2f"']:u'1:::1£|E:{:ta::ar; 3ﬂty1'ant,

3to shatter; plames; 35rcm0ver;

395nemy; mprovider; Y merciful;

splendour;
Oppressor; Mannihilate; **terrorist;
3ﬁeverywhere; reside; 33u:rmmu:[l.le:r:eﬂolrf:,;

2ot all; 435];33&011, VOICE; “supreme; close, near; 46]:1&11; 4T redeemer;
48ln?:.a*\a're.n; “inhabitant: Oof all; 51redeemer; 5 lmanifesl:; szﬂvery; 3 3blis.sful;
54all; ssculture; etiquettes; Sof all; 57ad0re; 53511];31'f:1:l.'ue:;, Sgsovereign;
%Lord; %2of all; ®*prime being, first person; 63bﬁlonging to no one country;
Mbﬂy{)nd description; Gscver; 66unparallel; 670t earth; 6821 times; 69dcep,
unfathomable; "*faith; "‘merciful; nexquisitc; Byalour; 74graca; TSStEady,
cternalgITGenlightenment; T?immcasurable; 78fragrance; Wwonderful;

Bufurm; immeasurable; 82effulgen:ucﬁ:; Bgimmeasurable; 84*s.fz:'ust:lzmss; 8Sspi:rit;

Bﬁeverywhere; 8immutable; Bincorporeal; ¥immeasurable; Pindestruc-

tible.

COMPOSITION 17

Theme

God is the most Beautiful Being, He is the Livelihood Giver to all of us. He
is the Protector of the weak and Annihilator of the wicked. He is the Source
of all the knowledge, wisdom, beauty and arts.

Literal Meaning

150. He is manifest in all with His splendour, and is present in all with all
of His glory. and is the Source of all the scriptures, speech and voice.

151. He is the Great Master of intellect, He is the Fountain of Beauty,
He is perfect and gracious, He is merciful and the Provider.

152. He grants livelihood to all, He sanctions salvation to those who
deserve it, He is exquisitely benevolent, He is the Effulegence of
beauty.

153. Heis the Dissipator of tyrant, He is the Protector of the humble, He
is the Annihilator of oppressors, He is the Shatterer of the terrorists. -

154. He is the Remover of blames, He resides everywhere, He 1s the
Congqueror of the foes, He is merciful and the Provider.

155. Heisthe Voice of everytongue, He is near and close to every being,
He is the Destroyer of hells and Redeemer of the sins.

156. He resides and reaches everywhere. He is Master of etiquettes,
He is adored by all.

157. Heis Supreme and Geat lord, He is the Pirime Being, He belongs
to all the regions and is beyond description He is ever unparallel.

158. He controls the planet earth all the times, He is most religious, He
is exquisitely merciful, He is the Hero full with valour and grace.

159. He is Perpetual Light, He is Immesurable Fragrance, He 1s most
wonderful, His effulgence is immeasurable.

160. His vastness is limitless, He is the Brightest Spirit, He is both

: immutable and incorporeal, He is both limitless and indestructible.
Summary
God is beyond time, births, deaths and age. He is most beautiful, greatful and
adorable. He is the Fountain of knowledge, happiness, attraction, beauty and
arts. He is the Master of all the scriptures, language, writings and lyrics. He is

vast, limitless, immeasurable and unfathomable. He is merciful, benevolent,
the Provider, the Sustainer and the Creator.
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MADHUBHAR CHHAND, TAVPRASAD(I)

Mun(i )1 man(i )2 pranam3. Gun(i )4 gans

Ar(i )7 bar® aganjg. Har(i) 10,0711 prabhanjlz. -161-
Angan13 pranam“ . Mun(i)man(i )15 salam™®.
Har(i) 7 har'® akhand®. Bar®® nar® amand®. -162-

Anbhav® anas®. Mun (i)® man(i)* prakas®’

mudamﬁ.

Gun(i )28 ganzg pranam3ﬂ. JaP! that® mudam™ . -163-
AJ*:1{:}::'11']'3‘1’44‘ng35 Asan>® abhang37

Upma .cz;:n:;r:r:"'9 Gat(i ) mit(i )4l udar™”. -164-

Jal* tha™ amand®. Dis* vis* abhand4 8

Jal® tha®® mahant>L. Dis*? vis>® beant>*. -165-
Anbhav™ anas . Dhrit>! dhar’® dhuras™.

A}anﬁﬂ bah(u )61. Ekai®* sadah (u )63 . -166-

Onkar® ad(i)®. Kathni®® anad(i)®’.

Khal®® khand® khial . Gurbar™* Akal’>. -167-

™ nam™.

Ghar' ghar(i) » pranam% Chit’’ charan
Anchhii™ ga®. 4jii® na®® bar®. -168-
Anjhanjhasgat .Anran} " bar®®

Antut® bhandar® . Anthat®® apar®®. -169-
Adith”> dharam®® . At(i)> dhith karam®.

Anbranﬂ anant’®. Datagg mahant'. -1 70-



MADHUBHAR CHHAND
BY YOUR GRACE

Notes

lsages; 2n:uind; 3b0w, salute; 4virtues; Streasure; 63.1W&)’S a source; 7n:mightivz;st;

8t:mi',mif:s; g1111(:un(:plf:,lra&)lf:;, 1ﬂGit:sd; Uhuman beings; Lyltimate annihilator;
131:::)untlv:::v,z-;; Yhow; Din the minds of the sages; lﬁbow; 17(}0(1; lgman;
lgunbreakable; 2G'suprv;-,mt-:,; lman; 22s.f:':lf-illl.uta:l,in:autf:d; 2?’intuiti'.nalj,r eX-
perienced; 24in:l]pf.trislu;tblﬁz;, 2Ss:«.lg(as;. 2{sl:nizmcl;, 2’?light;, Byirtues; “treasure;
3‘{‘*’tnznw.w\;;, 3lwatrs:r; 32e::alrt]:t; 33always a SOurce; 34inviable; - limbs; 368&31,
throne; 37unassailabla; 38gl-::,ry;, 3"F"incc:u:nm.a.l'r:ﬂralf.:; condition; 41measure;
42w.»faalst, generous, mighty; 43water; 4':‘wf:artltl;, 4sself-i]1uminated; 46dircctions;
”corncrs; ot born to a womar; 4'c"ﬂ.wa'cr.:r; ; Ocarth; Slgreat; ’ 2dirf:,a:.:l;ina\ns;
S3{:01’:1&:5; 5'rililznitla:r‘:.gs,; >Sintuitive exerience; 56i1:|:|Lp.e:risllr:ﬂ:)le:; 57earth; 58sup-
port; 2 gpivot; 60tr:auzls.mig,ratim:m; 6Lin control; 1I52mﬂy one, unity; 63a1ways;
*the maiden word; Ifﬁﬁrst; ﬁﬁdescribc; 67beginning; 6Btyrant; ngestruction;
Oin a moment; TImaster; ?2511]%‘31116; 73'be:yrand death; 74754

in every
household; ?6b0w, salute; ﬁmind; feet; 79Ilj,rmn1 God’s words; 80 unbreak-
able; Ble}dstenca, POWET; Bzhclplessncsses; 83m::t; in You; Bsaway from
worldly strife; 50 ower, existence; 87without annoyance; 88(3011\?31'53&011;
B‘;unl:m’:akal::lta; 4 stock; Sus&:lf-insteau]lzad::lu':, self-established; 72gast: %3in-
visible; 94di?illﬁ-dlltit35, judgement; gsunﬂinching; Pactions; ° in-

describable; E;Slimitlﬁzss;. gggiver, donor; 1{)E"‘gnt:at.
2 (P2 VL L 9h 9 &2 1715 Q O (B1 D1 g BN
SKY D "} o) "’;d"-‘ '#!‘_&!j o A 'ﬂrﬁ,ﬂ“ 0

Theme

COMPOSITION 18

God is worshipped by all the sages, kings and emperors. He is the Supreme
Power and is the Source of all the energies.

Literal Meaning

161.

162.
163.

164.
165.

166.

167.
168.
169.

170.

All sages salute Him, He is the Source of all the treasures, He
Himself is invincible and even the mightiest enemies cannot harm
Him, He is the Ultimate Annihilator of evil.

Countless people bowto You in reverence and worship. Sages hum
Your name with adoration in their minds, You are immortal and
imperishable, You are supreme and self-illuminated.

You reside in feelings and are beyond death, You generate hight
in the heart of sages. Multitudes of people of wisdom salute You,
You are the Master of both land and sea.

O Lord God— Your ity is inviolable. Your throne is unassailable,
Your glory is incomparable and Your vasteness is immeasurable.

O Lord God — Your power is eternally established on earth and
on sea, Your glory extends in all lands and seas, Your spread of
potency is in all directions and venues.

O Lord God— You ever reside in feelings and heart and are
beyond death, You are the Support, Centre and Pivot of the
universe, You are the sole controller of the transmigration of souls,
You are ever One and only One.

You created this world with the sound of ‘Ongkar’, Your own
beginning cannot be described, You annihilate tyrants in a
moment’s time, Supreme Master, You are immortal.

O Lord God— You are worshipped in every household, Your
word is recited with contemplation of Your lotus feet, Your power
and existence are inviolable and Your Word is a hope for the helpless.
O Lord God— You are beyond any involvement in the worldly
strife, You are beyond anger and annoyance, Your treasures are
inexhaustible, You are self-created and beyond limit.

O Lord God— Your rule book is invisible, Your laws are unalterable,

You are indescribable and infinite, You are benevolent and great.

SUMMARY:

God, Lord has the mightiest and greatest power. He is worshipped by all the
sages, kings and rulers. He is the Source of all the beauty, energy and power.
He is the Ultimate Judge. His rule book is unquestionable and unalterable.

He is the Hope

of all of us. He created this world with the sound of ‘Onkar’

but no one knows the exact date of its creation. He is beyond time and death.
He is self-created and self-illuminated.
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HAR(I)-BOL-MANA CHHAND, TAVPRASAD(I)

Kamnalyal hain. Ar(i )2 ghaljma hain.

Khal® khandan® hain. Mah(i)® mandan’ hain. -171-

fagtesvars hain. Parmesvar’ hain.

Kal(i) 103 aran hain. sarab™ ubaran hain. -172-
Dhrit** ke Dhrun'3 hain. Jag** ke Kran® hain.
Man'® maniya'” hain. Jag'® janiya® hain. -173-
$ arbangzn bhar* hain. § arbangzz kar* hain.
Sarab® pasiyazs hain. Sarab*® nasiyaﬂ hain. -174-
Karunakar® hain. Bisvanbhar * hain.
Sarbesvar® hain. I agtesvar31 hain. -175-
Brahmandas™* hain. Khal®> khandas™ hain.
Par® te paras hain. Karunakar®' hain. -176-
Ajapa38 jap?’g hain. Athapa40 rhap41 hain.
Akrita® krit™ hain. Amrita® mrit® hain. -177-
Amrita®® mrit*” hain. Karuna® krit® hain.
Akrita®® krit>* hain. Dhami>? dhrit>> hain. -178-
Amritesvar’® hain. Parmesvar> hain.

Akrita>® krit®” hain. Amrita®® mrit> hain. -179-
Ajba:ﬁo krit® hain. Amrita® mric® hain.

Nar® naik® hain. Khat® ghaik® hain. -180-



HAR BOL MANA CHHAND
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Notes

"house of mercy; you 3annihilator of evil; ignorance, evil; 5<ilis1:n=:,llr/:-';r
Searth; 'adoration by grace; %Lord of the umverse 9supreme master;
mCDIltI'Dllel' of destruction; llsawour of all; ! ea:rth 9pport cause of ;
Bcreation of the world; 16]1&&11 wnrshlp, world knows you 11,
?lsource of sustenance “s 23"‘:::rrf.:altor of all; 2425s.up orter of all;
g “?destroyer of all; fountain of mercy; qustamer Lord of all;
3lsuverelgﬂ of universe; >2commander of spheres; 333\:11 3""df.tsl:ru:erlszr
-0 37snurce of mercy; 38-35elf-innovated; 4{]-41861f-m5t3116d
:;43self geated lmmorstﬂal 451mmorta11ty, 46unmortal Ll immortality;

mercy; nectar, source, ;" un-caused, destruction; SICI'EEI'IOII stup ort;
53 . 54

infinite;

universe; - creation; SSSupreme Lard ) 'SUn-causcd STCreatmn %im-

ll‘r'zm:m:l-::rtal o mmnrta]ity;

evil; 67destroyer; 68sus'c:anllar.

mortal; Sgimmortahty, wonderful; ®'creation.
lf”“humanity; 65guiding spirit; %

Theme

COMPOSITION 19

God is the Fountain of mercy. He showers His blessings on all of us and we
all must be ready to receive them. He determines the date of birth and the
date of death of each one of us.

Literal Meaning

171. Lord Godis— the Abode of mercy, the Annihilator of the evil, the
Dispeller of the enemies, and the Decorator of the universe.

172. Lord Godis— the Master of the universe, the Supreme Controller,
the Destroyer of the strife, and the Saviour of all.

173. Lord God is— the support of the universe, the cause of the creation,
the centre of all the worship, and the closest relation of all of us.

174. Lord God is— the Sustainer, the Creator, the Provider, and the
Destroyer.

175. Lord Godis— the Fountain of mercy, the Nourisher of the universe,
the Master of all, and the Sovereign of all.

176. Lord God is— the Commander of the Spheres, the Destroyer of
the evil, the Supreme of the nobles, and the Spring of mercy.

177. Lord God’s— glory cannot be encompassed by any prayer, throne
cannot be installed except by Himself, deeds cannot be done
except by Himself, existence provides the nectar of immortality.

178. Lord God’s— existence provides the nectar of immortality, actions
are full of compassion, deeds cannot be done except by Himself,
support sustains the universe.

179. Lord God’s— power is immeasurable, supremacy is exalting,
creation is un-caused, existence provides the nectar of
immortality.

180. Lord God’s— creation is wonderful, existence provides the nectar
of immortality, spirit is the guiding force of the humanity, power
kills the evil.

181. Lord God is— Nourisher of the universe, the Fountain of Mercy,
the Supreme Guiding Spirit, and the Protector of all.

182. Lord God— dispels the fears, eliminates enemies, chastises
sinners, and inspires true worship.
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Bisvanbhar®® hain. Kamnalyaﬁg hain.
Nrip™ naik™ hain. Sarab” paik™ hain. -181-
Bhav"* bhanjan” hain. Ar(i)"® ganjan”” hain.

Rip(u)"™ tapan” hain. Jap(u)® japan® hain. -182-

Aklang® krit® hain. Sarba® krit® hain.
Karta®® kar®” hain. H, arta®e har® hain. -1 83-

Parmatam’® hain. Sarbatam’* hain.
Atam’® bas™ hain. Jas”* ke jasgs hain. -184-



7 . g s
Dsupreme; 71gu1d1ng spirit; 72&11; 73protector; mfear;

enemies; 77Tannihil.at::n‘; ?Bopposition; sinners; 79chastiser;
88creator; 87absolute; BSdBStICIYE:I'; 89al:)sc:ulutfe:;, gosovereign
spirit; Imanifest in individual souls; “2self; *>control %praise, glory;
95pr::lis.e:, glory.

Sabove Mercy;
?Sdﬂstroyer; L

84&11; 85{:1‘13,:r1ti{311;
1

183. Lord God’s— creation is the name of perfection, formation is
absolute and complete, deeds are above discussion and criticism,
actions annihilate the evil and sins.

184. Lord God is— Supreme Spirit, Absolute Manifestation, Perfect
Self-controller, and Symbol of Glory and Praise.

Summary

God has created this world and all the other worlds in this universe
according to the plan devised by Him. He is the absolute controller and
cause of all deeds and actions. He protects His saints and punishes the
wicked. He Himself is the Creator, Sustainer and the Destroyer. He is the
Source of all the bounties, treasures and gifts.
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BHUJANG PRAYAT CHHAND

Namo suraj 1 surjez, namo chandr’® chandre®.

Namo rajs raje, ® namo Indr’ Indre®.

9

Namo andhkare,” namo tejm tejell

Namo brind'? brinde'®, namo l;v.ij14 szels. -185-

Namo rajsang tamsangl?santls m;?elg.

Namo paramzo tatangz : atatangzz smupezs :

Namo j }og ]oge namo gtaHZnganEZ?

Namo mantr™® mcmrrezg, namo dhian>° dhiane

Namo judh3 2 judhe33, namo gian34 gianeas.

39.
3

31

Namo bhoj36 bhoje37 namo }t:n.rm33 pane
Namo kalah*°
Nameo Indr Indre45, anadang 8 bibhute?” . -187-

Kalankar® mpe49, alankar’® alankeL.

Namo as>* ase, >3 namo bank>* banke>°.

Abhangi56 sampes 7, anangisg aname>".

Tnbhangz  trikale® anangz 2 akame®, -188-

karta*! , namo sant” mpe

. -186-



BHUJANG PRAYAT CHHAND

Notes

1 4 >

energy, 2sun; >coolness; “moon; “sovereignty; lri'kings.; 7powe.r; 3I::'ing of
heaven; °cause of darkness; '"heat; 11l'.ight;, Zpeanty; Byastness; 14suspense;
15 nvisibility; ®king of light; king of darkness; ‘‘virtuous; “form;
20:4,11[.')11'»:1116:; 215]_::i3rit;, 22in:;:ﬁtrpmf:al;, 23‘f{::rm,, existence; z'ﬂl’tutt:}r;, Bthe path to
be adopted for the union with God,; 26fountain; “’knowledge; 2 author of
hymns; 2g\:g.r:,ripturr;:s;, messcnce, concentration; N meditation; 323pi1‘it, glory;
33wa;rs; Mknowledge; %Icarniﬂg; %sustenance; 3?fm:u}d; 38thirst; E"E't:hinl\:s;
Ostrife; creator; 42pcace; 3¢ mbodiment; 44I:;t::ﬁﬂi.iff.:r : 451~:i11g of heavens;
%beyond beginning; 47gifts; Bskill, essence; Parts, adornments; Sobeauty,
charm; °! beautiful; > 211-:11:uz':;, 2 hopeful; 4 delicacy; Selegant; ﬁinq:u:rish--
able; >form; 58inur:.l:u'[mrf:al; sgbeyond a specific name; 6 destroyer of the
three worlds; 61beyﬂnd time, beyond death; 62incorporeal; 63bey0nd

desires.

COMPOSITION 20

Theme

Waheguru is the source of all the energies, powers, beauties, lights and
darkness. He is the Controller of all the constructions and destructions.

Literal Meaning

185. Hail the Almighty God, Who is the— Source of the energy of the
suns, Coolness of the moons, Sovereignty of kings, Power of Indras,
Cause of darkness, Heat of light, Beauty of vastness of the universe
and Cause of suspense of invisibility.

186. Hail the Almighty God, Who is the— Lord of light, King of
darkness, Supreme virtue in every form, spirit and not matter,
Tutor of yogis, Fountain of all the knowledge, Author of all the
hymns in the scriptures and Bestower of concentration in
meditation.

187. Hail the Almighty God, Who is the — Glory of wars, Fountain of
knowledge, Sstainer of food, Creator of all the rivers-and oceans,
Designer of all the strifes and chaos, Architect of peace and
harmony, Power of Indras and Embodiment of all the gifts.

188. Hail the Almighty God, Who is the — Punisher of the sinners, Cause
of skills in all the arts and artists, Hope in hopeful, Beauty in the
beautiful, Elegance in the charming, Hail the Almighty God Whois —
imperishable and spirit, incorporeal and nameless, Cause of death
and Himself is beyond death and incorporeal and beyond desires.

Summary

Almighty God is the Creator of all the suns, moons, Indras, lights, darkness,
spirits, matters, worlds, stars, vegetations, mountains, rivers, seas, oceans,
air, skies, earths, netherlands, ignorance, knowledge, scriptures, peace,
chaos, arts, skills, tunes, instruments, beauties, elegance, names, languages
and desires. But He Himself is detached from all of them.
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EK ACHHARI CHHAND

Ajai'. Alai® Abhai®. Abai”. -189-

Abhw’ . Aju®. Anas’. Akas®. -190-

Aganj’. Abhan'®. Alakh™. Abhakh'?. -191-

Akal®>. Dial*®. Alekh">. Abhekn'®. -192-

Anam’. Akam®. Agah?. Adhan®. -193-

Anathe®. Pramathe®. AjaniB. Amoni®*. -194-

Na ragezj. Na rang626. Na mPeZ7. Na rekhe®®. -195-
Akannangzg. Abhannanfo. Aganje31. Alekhe. -196-



EK ACHHARI CHHAND

Notes

1. 6

invincible; “indestructible; 3ftﬂ;.alrlt’:mﬂ. eternal; sunbbrn; unshakeable; Tim-
perishable; Ball pervading; *invincible; "’imperishable; * Linvisible; “needs
no sustenance; 13bﬁy0ﬂd time; 14compassmnate lsbcyond karmas;
beyond uniform; 17beyond name; 18’bﬁ:ya::uu:l desires; 1";'u:::nfalt]:m:unal:llc:
“boundless, who cannot be displaced; Lyho is the seniormost; >*an
nihilator; 2?'l:ui:},n:ﬂ:ld birth; “God’s voice is ever active, is never sﬂcnt
non-mute; 25c?lnf::tsm:,hf.:d;. 25without colour; 2Twithout form; Byithout shape;
“beyond the law of karma; mbeyond delusions; >'imperishable; **beyond
the scope of written description.

COMPOSITION 21

Theme
God is the greatest power in the universe. He is master of all and there is
no master above him.

Literal Meaning

189. God is— invincible, imperishable, fearless, beyond deaths.

190. God is— unborn, unshakeable, imperishable, all pervading.

191. God is— invincible, imperishable, invisible, beyond the need of
any sustenance.

192. God is— beyond death, all merciful, beyond the doctrine of
karmas,
beyond all garbs.

193. God is— beyond name, beyond desires, unfathomable,
un-displaceable.

194. God is the Master of all, He determines the time of death for all,
He is beyond births, His inspiration and voice is ever active.

195. God is detached, He is beyond colours, He 1s beyond form, He is

beyond shape.
196. God is beyond — karmas, delusions, destruction, description.
Summary

God’s universe was a suspense, is a suspense and will always remain a
suspense. He is the Creator and Master of all His creation. He is the Sole
Decider of the time of birth and death of the whole creation. He Himself
is self-illuminated, self-sustained and self-created. He is most powerful and
is greatest of all. He is not born and is beyond deaths. His theories are for
His creation and not for Himself. He is beyond all rules and laws.
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Nrikamang’ bibhute', samastu

BHUJANG PRAYAT CHHAND

2 4

Namastul" praname”, samastul® pranase .

Aganjuls anameﬁ,samaxmf nivase®.

P sarupelz.

Kukarmang"® pranasi™*, sudharmang® bibhute'®. -197-

Sada®’ sach (i) da-nand™® satrangl ? pranasizu.

Karimul*! kuuindazz samastul® nivasi®*.

Ajatbz‘s bibhute ga_zazbﬂ ganimezs.

Hanangzg kariang 3 karimui® rahime™, -198-
Chatr™ chakr® varti®, chatr chakr bhugteS.
Suyanbhav37 subhang% sarab-da> sarabm jugte41
Dukalang prana.s: 3dmlang sampe

Sada*® ang sange48 abhangang o b;bhutesn. -199-



BHUJANG PRAYAT CHHAND

Notes

ladorable Lord; 2:aalutatit:m; universal; 4jl.u:lge: for destruction; Yindestruc-
tible; 6bf:y0nd name; Tuniversal; 8 esident; gbeyond desire; Usource of
treasure; universal; ““manifest; sin; 14destroyer; 15righteousness; %one
who glorifies; 1‘?alw.rays; Beternal truth; Penemies; 20df:st:n::nyf::r; 21 ompas-
sionate; ““creator; 231111i*i}’f:rsz:|l; 24r+e:sidqe:11t;, 2wonderful: 26[1‘&&51]1‘&; Tter-
rorist; 28t:llf;srlly;, 2gczles.tr{)yf:1'; Oereator; P merciful; 3penevolent; >in the
four quarters, everywhere; HAcorners, directions; 35pervading; Cking;
3F"'s.ualf-a;:rrz:at'&:cl; 38glt)rimls; Peternal; *all; *'the unifying force; 2at the time
of birth and death, duality of life and death, bad times; Bdestroyer; “mer-
ciful; ®embodiment; %always; 47'4800mpaninn, close as the imbs of the

body; 49E:VE:IlaSti11g; SUglory, pOWer.

3

COMPOSITION 22

Theme

God Himself is the Creator and Destroyer of the universe. He 1s Om-
nipresent, Omnipotent and Omniscient. He 1s the most Generous and Kind
Father.

Literal Meaning

197. Salutation to most Adorable God, Who is the Destroyer of the evil
everywhere, Who 1is indestructible and beyond specific names,
Who is omnipresent, Who 1s beyond desires and is the Source of
all gifts, Who is manifest in all forms; Who 1s the Destroyer of the
sins, Who 1s Rewardgiver to the righteous,

198. Who is Eternal Truth, Who is Annihilator of the tyrant, Who is
Merciful Creator, Who abides in all, Who 1s wonderful and
glorious, Who is Terror for the villains, Who is both Destroyer and
the Creator, Who is merciful and benevolent,

199. Who pervades in all quarters, Who commandsin all the directions,
Who is self-created, compassionate and auspicious, Who is
Eternal Binding Force, Who is the Destroyer of the pain of life and
death, Who is the Eembodiment of Compassion, who is the
Companion of all of us, Who has everlasting treasures of power
and glory.

Summary

Hail the Great Lord who 1s our Creator, Sustainer and Destroyer. He is
most Kind, Benevolent and Merciful Father. He looks after all of us in both
comforts and miseries. He is the Master of all the treasures, bounties and
gifts. He resides in everyone’s mind and body. He is our Guide and
Companion. He is the Controller of all the worlds in the universe. He is
the Final Judge of the time of birth and death of all of us. He plans the
mode of death for each one of us. He destroys the sinners and tyrant and
protects the righteous and noble.






SAKHIS

The quintessence of Jap Sahib
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SAKHI 1

Guru Gobind Singh was bornin 1666 at Patna, now the capital
of the Eastern state of Bihar. In the old Bihar were also born
the prophets of both Buddhism and Jainism, Buddha and
Mahavir. His childhood name was Gobind Rai. He lived in
Patna for about six years and then came to Anandpur to join
his father, Guru Tegh Bahadur.

When Guru Gobind Singh was born, a Muslim saint called
Bhikhan Shah, a resident of Karnal, saw a divine star in the
East and said his prayers facing East rather than West, in the
direction of Mecca.

Next day Bhikhan Shah set out for Patna to have an
audience with the divine child. The journeys in those days
were very hazardous and dangerous and the main modes of
travelling were either on foot or on a horse. Patna is about 500
miles from Karnal and it took the saint about nine months to
reach Patna.

Onreaching Patna he enquired about Guru’s residence and
went straight to meet the Guru. He took with him two clay
cups and a bottle of milk. The Guru at that time had learned
to crawl around the house. Saint Bhikhan Shah announced his
arrival and told about his mission to Mata Gujri, the mother
of Guru Gobind Singh. The saint was welcomed by the
household and was offered a seat in the sitting room. He filled
the two cups with milk and placed them on the floor in front
of him and waited for the Guru’s arrival. The Guru entered
the room, looked at the people sitting in the room and then
crawled towards the milk cups. He sat near them and then to
the astonishment of all sitting around him he covered both the

C o 67
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cups with his hands. His tiny left and right hands covering the
two cups, he looked towards the saint who immediately fell
on the ground to bow to the Guru and then raised nis hands,
looked towards the skies and thanked God for bringing him
here all the way from Karnal.

Later the saint explained to his followers and other people
present in the room that he wanted to know if the Guru was
a Muslim-prophet or a Hindu-prophet. He had thought in his
own mind that if the Guru covered the left hand cup then he
would be a Muslim prophet and if he had covered the right
hand cup then he would be a Hindu prophet. By covering both
the cups the God had given the message that prophets
belonged to God and not to any religion; the religions are
man-made institutions.
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SAKHI 2

At Anandpur Sahib, Guru Gobind Singh had a beautiful
garden. The gardener was one Bhai Kesra Singh. He was a
very devout Sikh. Once a couple named Bhai Mohna and Bibi
Sohna came to him and requested him to employ them as his
assistants. In real life they were rich and noble people. Once
they had refused to offer water, which they were carrying to a
temple for use in the prayers, to a dying man. The man, before
his death, had cursed them, saying that the Guru should never
grant them audience for the sin they had committed. This
curse had been haunting both of them and they had come to
Anandpur for forgiveness from the Guru but had no courage
to face him. They worked very hard and planted beautiful
flowers. Once Kesra Singh made a beautiful bouquet of the
flowers so grown by Mohna and Sohna and sent them to the
Guru. The Guru understood the message but did not send for
the couple.

One day, a roaming ascetic called Roda came to see the Guru.
On his way to the Guru he saw the garden and the beautiful
flowers. He plucked all the flowers and offered them to the Guru
as his own offering. The Guru, looking at flowers cried with pain
and ran barefooted to the garden to see Mohna and Sohna. The
couple, having found that their flowers had gone, had taken
poison and were dead before the Guru reached them. The Guru
sat on the ground and put their heads in his lap and said that their
sin had been pardoned and they could have the audience and
meeting with the Guru before they left this mortal world. In front
of hundreds of Sikhs, who followed the Guru to the garden,
Mohna and Sohna came back to life; they touched the Guru’s
feet and then went back to everlasting sleep.
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SAKHI 3.1

Bhai Nand Lal was an eminent scholar and a great poet. He
wrote a large number of poems in the praise of Guru Gobind
Singh. He was born in Ghazni in Afghanistan. He left
Emperor Aurangzeb’s service and came to Anandpur to serve
the Guru. When he first came to Anandpur, he did not an-
nounce his arrival and virtually hid himself in a small house.
In his heart he prayed to the Guru to call him and employ him
in his court. The silent message of Bhai Nand Lal’s heart
reached the Guru’s thoughts and he immediatelly sent a
messenger to escort Bhai Nand Lal to his court. Bhai Nand
Lal was both stunned and amused by this call. He rushed to
the Guru and fell at the Guru’s feet. The Guru lifted him,
embraced him and said, “Dear friend, I have been waiting for
you since yesterday.” Bhai Nand Lal touched his feet once
again.

SAKHI 3.2

Mandi is a small hill station in Himachal. Guru Gobind Singh
loved this place. Once Guru Gobind Singh came here to
attend a conference of the hill chiefs. The Guru was warmly
welcomed and greatly honoured by the local ruler. In front ot
a large gathering the Guru floated a raw earthen pot in the
territorial lake. It got filled with water but did not sink. It also
did not dissolve away. Pointing to this unusual happening the
Guru said that as his earthen pot ware was saved by
Waheguru, so would be the city of Mandi in the horrific times
to come. History stands witness that despite the repeated
brutal invasions by the foreigners, the city of Mandi was never
plundered or destroyed.

.
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SAKHI 3.3

A similar Sakhi is also true regarding the state of Malerkotla
situated in Punjab. When the two younger sons of Guru
Gobind Singh were being tried in a special court at Sarhind,
the Nawab of Malerkotla rose for the defence of the young
princes of Guru Gobind Singh. When the news reached the
Guru, he blessed the Nawab and the state of Malerkotla. It is
a fact of history that despite the gruesome massacre and
destruction of 1947 in and around Punjab the state of
Malerkotla was not touched by the gangs and the rioters.



SAKHI 4.1

Padma was a daughter of the Chief of Nahan. She was
popularly known as Princess Padma. She had an audience with
Guru Gobind Singh at Riwalsar where he had gone at the
invitation of the hill chiefs to see the floating island in the lake
of Riwalsar. Padma was greatly impressed by the spirituality
of the Guru and became his disciple. The Guru blessed her
and took her in his fold. A few days after the arrival of the
Guru at Riwalsar the hill chief held a secret meeting to
assassinate the Guru while he was there. Padma overhead this
conversation and ran to the Guru to inform him about the evil
designs of his hosts. The Guru told her that they would not be
successful in their attempt of assassination but a war between
the two groups was destined for the evil in the rajas had taken
over them. Padmalooked deeply distressed and requested the
Guru that she would like to leave her worldly body before
seeing the killings of her kith and kin and destruction of her
father’s territory. Guru Gobind Singh reluctantly granted her
unusual wish. Though the hill chief failed to harm the Guru
on that occasion, later, at the instigatiion of the Raja of
Bilaspur they mounted an attack on Anandpur. Padma had
died a few days before this bloody war.

SAKHI 4.2

Atthe end of the seventeenth century there was a great famine
in India. There was an acute shortage of water and scarcity of
food all over Punjab. At Anandpur the community kitchen of
Guru Gobind Singh was also affected. Whereas the number
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of people eating at the langar increased, the supply of rations
and water ran down. On the complaint of the storekeeper of
the langar, the Guru’s mother, Mata Gujri, ordered a propor-
tionate reduction in the distribution of rations per individual.
The frequency of the distribution of the langar was also
reduced from twice a day to once a day. When Guru Gobind
Singh came to know about this he felt very much distressed.
He said to himself that the langar should go on undisturbed.
He spoke to God and then hurried to the kitchen stores. He
shut himself in the store for a little while. When he came out
he looked very calm and relaxed. He went to his mother,
talked with her and then summoned for his courtiers. He said
that taking into account the drought and misery of the neigh-
bouring villages, the frequency of the distribution of langar
should be increased rather than reduced. On enquiry by the
courtiers how the increased demand of the rations would be
met, he said that God had spoken to him and that He would
fill the stores with the required demand. After that the Guru’s
langar fed all who came there in search of food. The langar
ran for 24 hours and miraculously the bins in the stores
remained filled all the times.



SAKHI 5.1

Guru Gobind Singh used to go to river Sutlej to take bath.
Once he went there with his young friends and started playing
a game of splashing water. One team was led by him and the
other team was led by a young boy called Gulab Rai. The team
of Gulab Rai was defeated. In utter shame and confusion,
Gulab Rai ran to the bank of the river and began to put on the
Guru’s turban, believing it to be his own. One of the Guru’s
escorts, Bhai Sango, immediately restrained him, for it would
be a sacrilege for anyone to put on the Guru’s turban. The
Guru came to Gulab Rai, held his arm and said that one day
he would become a great Sikh and would take charge of the
gurdwaras at Anandpur. Many years later, when the Guru left
Anandpur and went to Nanded, Gulab Rai took possession of
Anandpur gurdwaras and looked after them with zeal and
enthusiasm.

SAKHI 5.2

Dilawar Khan was an Afghan general posted in Punjab. He
became very jealous of Guru Gobind Singh’s fame and suc-
cess. He sent his son with a strong contingent to plunder
Anandpur and to kill the Guru, but Dilawar’s son was badly
defeated by the Sikhs. To revenge his son’s defeat, Dilawar
Khan chose one of his brave slaves, Hussain, to march on
Anandpur. In 1693, Hussain attacked Anandpur with a two-
thousand-strong contingent. He was joined by the combined
armies of Raja Bhim Chand and Raja Kirpal. On hearing of
the attack, a delegation of the masands residing in Anandpur
rushed to the Guru’s mother and advised her to come to terms
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with the mighty Hussain and the hill rajas. They refused to join
in with the Guru’s forces to repulse the attack by the Hussain’s
combined forces. The Guru was not surprised to hear about
the treachery of the masands; he expelled them from
Anandpur. Later, in a meeting with his generals, he
prophesied that he could see the death of Hussain and that
his army would not be able to touch the outskirts of Anandpur.
Hussain was slain by Gulab Rai of Guler, a disciple of the
Guruy, in a skirmish a few miles away from Anandpur. The hill
rajas and Hussain’s army retreated and abandoned the idea
of attacking Anandpur.
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SAKHI 6.1

Diwan Nand Chand was a very trustworthy minister of Guru
Gobind Singh. He had accompanied the Guru to a number of
battles and fought with great skill and bravery. Once a group
of Udasis brought a very beautiful handwritten copy of Guru
Granth Sahib for Guru Gobind Singh’s signatures and attes-
tation. The copy was submitted to Diwan Nand Chand for
verification and initial remarks. Looking at the elegance of
the Granth, Nand Chand asked the Udasis if he could keep
the Granth for himself. When the Udasis refused to accept
Nand Chand’s request, he threatened them with dire conse-
quences and severe punishment. The Udasis then complained
to the Guru. The Guru, at once, sent a messenger to Diwan
Nand Chand and commanded him to return the Granth to the
Udasis. Diwan Nand Chand refused to obey even the Guru’s
command and fled to Kiratpur. When the Guru was informed
about this he sighed in grief and said that Nand Chand had
gone to embrace his death on the outskirts of Kiratpur. When
Diwan Nand Chand reached Kiratpur he was shot by
Dhirmal’s followers and succumbed to his injuries soon after.

SAKHI 6.2

One Duni Chand was a soldier in Guru Gobind Singh’s army.
In one of the battles with the hill chiefs, he was asked by the
Guru to go forward and engage with an intoxicated elephant
sent by the enemy. Duni Chand had no confidence in his own
strength, and defying Guru’s orders, he fled from the bat-
tefield en-route to his home in Amritsar. ngen the Guru was
(A5
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informed about this, he innocently said that he who had run
away from the fear of death from the battlefield would find
death waiting for him at home. Soon after, Duni Chand
reached home and was bitten by a poisonous snake and died
almost instantaneously.
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SAKHI 7.1

Kahn Singh was a devout Sikh and a mason by profession.
Once, when he was plastering a wall in the Guru’s court, a
drop of cement fell on the Guru. Kahn Singh was very sorry
and begged the Guru to punish him for this lapse. On his
insistence the Guru ordered that Kahn Singh should be given
a mild stroke on his back. The person entrusted to punish
Kahn Singh hit him harder than the Guru had meant. As a
gesture of reparation the Guru said to the congregation that
the best reparation to Kahn Singh would be if one of Guru’s
Sikhs could offer his daughter in matrimony to the young
Kahn Singh. One Ajaib Singh of Khandahar immediately
offered his daughter Meera to the Guru. Meera went forward
and bowed to the Guru. Soon afterwards Meera and Kahn
Singh were married and with the blessings of Guru Gobind
Singh had five brave and distinguished somns.

SAKHI 7.2

Once a family of Sikhs came from Peshawar to visit Anandpur
and have the blessings of the Guru. The youngest of the family,
Joga Singh, chose to remain with the Guru to serve in His
army. Joga Singh grew up to be a very devout and obedient
Sikh. One day the Guru received a message from Joga Singh’s
father, requesting the Guru to send Joga Singh back to
Peshawar for a short period as he had arranged Joga Singh’s
marriage with a local girl. Joga Singh was reluctant to go, as
he did not want to leave the Guru for a moment. On the
persuasion of the Guru, Joga Singh left for Peshawar with a
lot of gifts for his bride from the Guru and his friends. On the
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marriage day, just when three out of four lavans had been
completed a note from the Guru was delivered to Joga Singh
asking him to return to Anandpur immediately. Joga Singh at
once stood up, suspended the marriage ceremony and
proceeded to Anandpur. On the way back he felt elated with
his action and thus committed the sin of pride. Blinded in his
ego he forgot the Guru’s teachings and decided to visit a local
prostitute to satisfy his unfulfilled passions. Whenever he
stopped at the prostitute’s door, a watchman warned him
away. Then Joga tried to use a rope to climb the rear window
of the house, but the rope turned into a snake and Joga Singh
rushed back home in utmost confusion and fear. Next day, he
reached Anandpur and presented himself to the Guru in
shame and contempt. The Guru smiled and said that next time
when Joga Singh came back from Peshawar he should avoid
the route via Hoshiarpur as the Guru might not be able to
warn him, or turn the rope into a snake next time.
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SAKHI 8.1

Saiyad Khan was a general in the Imperial army. He had heard
a lot about Guru Gobind Singh and had become a great
admirer of him. Once, when an army of Mughal soldiers was
being commissioned to plunder Anandpur and molest the
Guru, Saiyad Khan contrived to be put in command so that he
would be able to help the Guru. The Guru did read Saiyad
Khan’s mind, and when the Mughal army reached the out-
skirts of Anandpur, the Guru went forward to meet him and
his army with only five Sikhs accompanying him. The Guru
spoke to Saiyad Khan about the injustices inflicted upon him
by the Mughal Government and the hill chiefs, and the
reasons why he had to resort to the sword in his own defence.
The Guru also said that he would not attack Saiyad Khan for
he was the Guru’s admirer and follower. On hearing this
Saiyad Khan at once dismounted from his horse and sought
the Guru’s blessings.

On Saiyad Khan’s defection from the Mughal army, one
Ramzan Khan took the command in his hands and with all
available might made a fierce onslaught on the Guru. Follow-
ing their own strategic planning, the Guru and his army
evacuated Anandpur, to ambush the Mughal army which,
ignorant of the Guru’s move, entered Anandpur and was
immediately surrounded by the Sikh forces. Ramzan Khan
was killed and the Mughal army surrendered to the Guru.

SAKHI 8.2

Once, during the siege of Anandpur in its third and last war,
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the Guru saw the Mughal generals playing ‘Chaupar’ (Indian
draughts) under a tree, about two miles away from the
Anandpur fort. The Guru, out of sheer fun, discharged an
arrow into their midst. The generals got scared and thought
that only by a miracle could the Guru have discharged that
arrow to such a great distance and with such accuracy. The
Guru then sent a second arrow with a note which read that it
was the Guru’s archery and not a miracle that the arrow had
covered such a large range and with such accuracy.
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SAKHI 9.1

Before leaving the city of Anandpur, at the end of its siege in
1704, Guru Gobind Singh went to pray in the Gurdwara of
Guru Tegh Bahadur and there entrusted its custody to one of
his disciples, Bhai Gurbakhs Singh. The Guru told him that
so long as he remained the caretaker of that shrine nothing
would harm him, a prophecy which was duly fulfilled.

SAKHI 9.2

After the war at Chamkaur in 1704, Guru Gobind Singh spent
a few difficult days in the Machiwara forest. From there, he
proceeded north and took shelter in a house of a Sikh called
Gulab. The Guru gave Gulab the address of an old lady and
asked him to hurry to her and bring from her a piece of blue
cloth which she had dyed and knitted for the Guru. On enquiry
by Gulab, the Guru told him that the cloth the lady had knitted
had been predicted by the Guru in his first worldly body as
Guru Nanak and the Guru then narrated to Gulab a hymn
from Asa Di Var-

Nir Vastar le kapre pahire, Turk
Pathani amal kiya......

meaning that blue colour clothes were worn and the disguise
of a Turk was made. Guru Gobind Singh told Gulab that he
had to wear those clothes and disguise himself as a Turk to
escape from Machiwara to Damdama. A few days later, Guru
Gobind left his hideout in Machiwara disguised as a Muslim
saint in the blue garb, with the help of two Pathans known as
Nabi Khan and Ghani Khan.
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SAKHI 10.1

On his way to Damdama Sahib the Guru stayed at Dina for a
few days. There two Sikhs named Param Singh and Dharam
Singh came to see him and presented him with a horse and a
new dress. The Guru gave these presents to a Sikh named
Shamira Singh and said that all the land over which Shamira
would ride on this horse, in the next couple of days, would
become his. Shamira, greatly delighted by the Guru’s grace,
hurried back to his home and told about the Guru’s generosity
to his uncle. The uncle, however, rejected the blessing saying
it was a mere hoax. Shamira out of sheer curiosity rode the
horse only around his own village. History records that
Shamira and his descendent remained owners of that land for
generations.

SAKHI 10.2

When the Guru reached Kot-Kapura, a small village in Farid-
kot region, he met a nephew of the chief of that area. He
complained to the Guru about his uncle’s excesses in taking
possepssion his estate and property and sought the Guru’s
advice. The Guru said that he should not, at any cost, engage
in a fight with his uncle as the Guru could see his death in the
battle, and advised him to settle the dispute through negotia-
tions. The wife of the nephew, however, disagreed with the
Guru and incited her husband to attack his uncle. In disregard
to the Guru’s advice the nephew attacked his uncle and was
killed in the very first moments of the battle.



SAKHI 11.1

Two Sikhs, Tilok Singh and Ram Singh were the Guru’s
comrades during the battle of Chamkaur, fought in 1704.

After the battle they arranged the cremation of the Guru’s
older sons, Ajit Singh and Jughar Singh, who had died in the

battle a day before. This was a very courageous and heroic act
as the Mughals had strictly forbidden the cremation of the
Sikh martyrs. While at Damdama Sahib, the Guru sent for
them. Whey they arrived, the Guru embraced them and said
that he was very pleased with their bravery and blessed them
and said that with the grace of God they would be the future
rulers of two important states of Punjab. The prophecy was
fulfilled. Ram Singh later became the ruler and founder of the
state of Patiala and Tilok Singh the founder and ruler of the

states of Nabha and Jind.

SAKHI 11.2

While still at Damdama the Guru baptised a Sikh called Dalla.
One day, while walking with Dalla on the latter’s fields, the
Guru said that he had seen wheat and sugarcane growing on
that land. Dalla looked at the Guru with surprise and replied
that the whole land was barren and nothing would ever grow
onit. The Guru smiled and said that God had accepted Dalla’s
requests and had made his land fertile and rich. This
prophecy became true at the next harvest time.
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SAKHI 12.1

When Guru Gobind Singh reached Nauhar village, he found
the mnhabitants proud of their wealth and very unfriendly.
They refused to give any supplies or food to the Guru’s
retinue. The Guru said that all pride had very nasty falls and
foretold that all the glory of that place, due to the hypocrisy
and egotistic behaviour of the inhabitants would vanish. The
prophecy was tulfilled, when in 1756 an expedition plundered
and destroyed the whole village.

SAKHI 12.2

While the Guru was in Delhi, a goldsmith and his wife came
to him and requested him to bless them with a son. The Guru
was about to leave for a game of chase, he asked the couple
to accompany him on that expedition. There in the forest, in
aremote corner lay a child in a little basket crying . The Guru
picked up the child and gave him to the goldsmith’s wife and
blessing them, said that they would have a very happy and
prosperous life.
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SAKHI 13.1

Guru Gobind Singh’s amrit had infused fearless valour 1n all
hearts. Once a group of Sikhs from Majha set out towards
Anandpur. On their way some of the pilgrims halted for a rest
besides a well. One young woman called Deep Kaur refused
to rest and marched towards Anandpur all alone. On the way
she countered four Mughal soldiers who blocked her way and
wanted to molest her. She, in her heart prayed to Guru
Gobind Singh and abruptly threw her golden bangles on the
floor. The soldiers bent to pick them up, and in the spur of a
moment she drew out her sword and cut two of them into
pieces. The other two, shocked and scared, tried to flee but
were obstructed by Deep Kaur. She challenged them to a
fight, and in a brief encounter which followed she killed both
of them. Then she knelt down and thanked Guru Gobind
Singh for the courage and valour which had saved her honour
and life. When she reached Anandpur with her companions
and narrated that episode to Guru Gobind Singh, he smiled
and said that whenever Sikhs would call out to him from their
pure hearts he would always come to their rescue.

SAKHI 13.2

One day, when Guru Gobind Singh was sitting in his court, an
old lady came weeping and crying bitterly. The Guru made
her sit next to him and asked her the reason for her sorrow.
She said that she was a very proud wife and an enviable
mother, having sacrificed her husband and two sons for the
cause of the Guru; but unfortunately her third son had fallen
ill and was not able to serve in the Guru’s army; she wanted
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the Guru to cure him so that he could also die a heroic death.
She prayed to the Guru to grant her wish. The Guru patted
her on her back and said that God would definitely listen to
her prayers and her son would soon be cured. She went home
to find her son miraculously cured and hale and hearty. Later,
he joined the Guru’s army and served him for a long time.



SAKHI 14.1

One day, Guru Gobind Singh asked a Sikh to fetch him a glass
of water. A young boy who was sitting close by stood up and
volunteered to bring the water for the Guru. The Guru
noticed that the boy’s hands were very tender and soft. On
enquiry he told the Guru that he belonged to a rich family and
had not done any work at home or outside. The Guru said that
he would not accept water from him. The boy felt sad and fell
at the Guru’s feet and asked him the reason for such a denial.
The Guru said that the service of mankind is the prime duty
of a true Sikh and as the boy had not done any such service,
he was not acceptable to the Guru. The boy took a vow in front
of the congregation that he would lead his life in accordance
with the teaching of the Guru and would serve in the Guru’s
langer and in the Guru’s court. Guru Gobind Singh blessed
him and made him his close disciple.

SAKHI 14.2

Once Guru Gobind Singh went to Kurukshetra on the oc-
casion of a solar eclipse. Many local brahmins and yogis came
to listen to him and became his followers. Most of the hill rajas
were also in Kurukshetra attending the fair. They made a plan
to ambush the Guru and kill him. They hurriedly employed
two Mughal mercenary generals to engage the Guru in a fake
battle and kill him. One of the generals, Saiyad Beg, later
refused to attack the Guru when he came to know about his
divinity. The other general named Alit Khan, with the support
of the hill rajas, besieged the Guru when he left Kurukshetra

on his way back to Anandpur. The Guru had only a handful
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of Sikhs with him. The situation was very desperate. General
Alif Khan and the hill rajas were about two thousand in
number. Then something dawned on General Saiyad Beg —
he heard a voice from the skies directing him to go and help
the Guru. He immediately ordered his men and jumped into
the fray. He went directly to the Guru, fell at his feet and said
that he should be allowed to fight for the Guru. The Guru
patted him on his back and said that he was not fighting for
the Guru but for the truth and for Allaha. Alif Khan and his
combined forces were badly beaten by the joint forces of the
Guru and Saiyad Khan and the Guru marched victoriously
towards Anandpur.
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SAKHI 15.1

Bhai Kanhaiya was a devout Sikh of Guru Gobind Singh. He
belonged to villge Sodra in Gujjranwala district. He nursed
the wounded in the battlefield. Once a group of Sikhs went to
Guru Gobind Singh and complained that Bhai Kanhaiya was
helping the enemy by offering them water and medicine. The
Guru called Bhai Kanhaiya for an explanation. He said, with
hand folded and eyes focussed on the feet of the Guru, “My
Lord, I do not nurse Sikhs or Muslims, I nurse you and only
you, for wherever I see a wounded soldier, in him I see you.”
“My Lord, you are present everywhere and in everyone.” The
Guru stood up from his throne and embraced Bhai Kanhaiya.
It is worth noting that Bhai Kanhaiya was the true forerunner
of the modern ambulance and first aid services.

SAKHI 15.2

Once when Guru Gobind Singh was staying at Paonta Sahib,
he went for a ferry ride. The ferryman took him around and
showed to him a number of villages habited on the shores of
Yamuna. At the end of the voyage the Guru offered him the
fare. The ferryman fell at the Guru’s feet and said that he did
not want any money but if the Guru was so kind then he should
offer him a safe journey across the ocean of the world as he
had offered him a safe journey across river Yamuna. Guru
Gobind Singh smiled and said that God had granted the
ferryman mukti and that he would be freed from further
transmigration.

SAKHI 16.1

Guru Gobind Singh was a great admirer of learned people
and scholars. A pandit known as Kesho used to read epic
poems to the Guru. One day some Sikhs asked the pandits
about the validity of the stories, about the might and power of
Bhim and Arjun. Kesho actuated by greed misled the ques-
tioners by telling them that the epic stories were true and the
real reason of the might, power and strength of the Pandava
brothers was the result of their worship and offerings to
Goddess Durga and her personal appearance to them. The
misguided Sikhs then requested Kesho to show them the way,
the procedures and the rituals to make Goddess Durga
manifest and grant them the same boons as she had granted
the Pandava brothers. Kesho, blinded in his ego and inwardly
rejoicing that the Sikhs had fallen back into his trap, replied
that though in this evil age of Kaliyug no gods make personal
appearance, it could be made possible by organising a great
‘havan’ by him. The Sikhs told the Guru regarding their
dialogue with Kesho and requested him to release unlimited
funds to organise the ‘havan’. The Guru agreed to their re-
quest and at the same time called a meeting of his close
associates to warn them about the futility of Kesho’s actions.
He told them that Kesho had sown the corrupt seeds of
suspicion in the minds of innocent Sikhs and the only way to
make them realise their folly was to accept their request and
go through the havan proceedings of Kesho.

Kesho started the ‘havan’ proceeding on Naina Devi, a
scared resort of the Hindus. Many hundred thousand rupees
were spent on the ‘havan’ material and many top Brahmjns




were summoned to assist Kesho in reciting the mantras. The
days passed by, the mantras mingled with the air of Naina Devi
but Goddess Durga did not manifest herself. One night all
Brahmins including Kesho disappeared in the thick of night
to avoid the wrath of the Sikhs for their unsolicited prophecy.
The Sikhs ran back to the Guru and explained to him the new
situation. The Guru at once sent out orders to the Sikhs to
come and assemble at the site of the havan. When they had
all come the Guruwent near the ‘havan fire’ and ordered them
to throw in the fire all the rest of the material. When many
tons of oil, ghee and dry fruits were thrown into the fire, and
the flames went up to touch the skies, Guru Gobind Singh
drew his sword and shouted at the top of his voice that all
powers and strengths are the blessing of the Almighty God
and that it did not need any rituals or ceremonies. His sword
was Durga and would perform the deeds of chivalry and
heroism in the future.
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SAKHI 17.1

In the historical account of the world prophets, Guru Gobind
Singh is the only prophet who has written his autobiography
and has told the world in his own words about his mission. He
named his autobiography as Bachitar Natak and composed it
in Braj Basha (language). It was complied in 1692 at
Anandpur.

Describing the call of God and his ordained mission, Guru
Gobind Singh says:

I shall now tell my own history,
How God brought me into the world

When I was performing austerities and meditating on Kali
and Maha Kal on the lofty Hem Kunt in the high Himalayas,
I became absorbed in the Immortal One and was one with the
Lord because of the devotion of my mother and father. I did
not wish it, but the order came for me to take birth in the Kali
Yug (the Present Evil Age). The Immortal One told me how
the demons were first created, but they trusted in their own
arms and so were destroyed. Then the gods were created, but
they became proud (worshipped their own strength ) and
called themselves Parameshwar (Supreme God). Maha Deva
(Shiva) called himself The Imperishable; Vishnu appointed
himself Parameshwar; Brahma stated that he was Par Brahm
(Supreme Brahma); but none of them knew the True Lord.
Then the Lord created the Eight Witnesses (Earth, Sun,
Moon, Fire, Wind, etc.) but people began to worship them.
Some people worshipped stones, some worshipped water, and
became ensnared in egoism. The Siddhs and Sadhs likewise
founded their own Panths (Sects), and went astray in quarrels
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and pride. When I created Dattatraiya, he only let his finger-
nails grow long and matted his hair, but he failed to meditate
on the love of Hari. Gorakh made disciples of great rajas, but
only taught them to split their ears and put in earrings.
Ramanand became a Bairagi and wore a wooden necklace,
but forgot the Lord. All the Great Souls only founded their
own Sects. Muhammad was ordained King of Arabia by the
Lord, but he only taught circumcision to his devotees. He
caused his own name to be repeated and did not proclaim the
True Name. So the Immortal one said to me,

“I have glorified you as my son, I have created you to proclaim
the Panth; go, spread the faith there, and restrain the people from
folly.” I stood up, made obeisance, and said, “This Panth will
spread in the world when Thou gives assistance.” For this reason
the Lord sent me; thenI took birth and came into the world. What
He spoke, that I speak, and I bear no enmity to anyone. Those
who call me Parameshwar shall all fall into the pit of Hell; know
me as His slave only, — have not the least doubt of that. I am the
slave of the Supreme Being, and have come to behold the
spectacle of the world; what the Lord told me, that I tell the world,
and I will not remain silent through fear of mortals.

(vs. 29-33)

We have come into the world for this purpose,
For the sake of the faith the divine Guru sent us:
“Wherever you extend the faith,

Seize and hurl down evil deceivers.”

For this very purpose we have taken birth —

All you saints, understand this in your heart;

To spread the faith, to protect the saints,

And to extirpate all evildoers

(vs. 42, 43 Bachitar Natak)
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SAKHI 18.1

The Sikhs under the command of Guru Gobind Singh fought
eleven battles after the creation of the Khalsa in March, 1699. Ot
these, six battles were fought at Anandpur and one each at
Nirmongarh, Bharsali, Sirsa, Chamkaur and Mukatsar. All these
battles were fought for survival as the Mughal rulers and the hill
rajas had sworn to crush the Guru and annihilate the Khalsa
Brotherhood. The post-Khalsa period battles were fought as
follows:

The first and second battles of Anandpur 1699
The battle of Nirmogarh 1700
The battle of Bharsali 1700
The battle of Chamkaur 1702
The third battle of Anandpur 1703
The fourth battle of Anandpur 1703
The fifth and sixth battles of Anandpur 1704
The battle of Sirsa 1704
The second battle of Chamkaur 1704
The battle of Mukatsar 1705
SAKHI 18.2

Guru Gobind Singh passed away on 7 October, 1708. Before his
death he gave command of the Khalsa to Banda Bahadur alias

Banda Singh Bahadur and sent him to Punjab to finish the task

started by him. Banda Singh marched towards the direction of
Sirhind and captured it on 12 May, 1710. He punished all the
enemies of the Khalsa and established the first Sikh empire in
the hilly areas of Punjab, now called Himachal Pradesh. He ruled

up to 1715 when he was captured and tortured to death.
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SAKHI 19.1

Once a Jain yogi named Hans came to see Guru Gobind Singh
and brought with him a fine painting of a sunrise scene. He
wanted to have an audience with the Guru. The Guru said that
Hans’s heart was dark and callous, so he would not give him an
audience. Sainapat, one of the Guru’s court poets pleaded that
the painter’s request be reconsidered. The Guru then sent Bhai
Daya Singh, one of the Panj Piyaras, to a nearby cave to call a
young ascetic, who was in a very poor state of health and shock,
in order to explain to Hans the cause of the Guru’s denial. The
Guru asked the ascetic to relate to show Hans the tragedy of his
life story. The ascetic said that about twelve years ago he had lived
as a monk in a monastery supervised by Yogi Hans. One day he
had seen a girl who had been his childhood friend and had
entered the nunnery a few days ago. Yogi Hans had taken a very
serious view of this innocent meeting and had ordered that the
girl should be blinded and the monk should be placed in rigorous
imprisonment for twelve years. Yogi Hans immediately realised
the cause for Guru’s refusal to grant him an interview. He fell
down at the threshold of the Guru’s court, cried like a child and
begged for forgiveness. The Guru sent his Sikhs to find the blind
girl. She was found after some effort and time, and was brought
in the presence of the Guru. He blessed her and she regained her
eyesight. The ascetic and the girl were married in the presence
of the Guru and Yogi Hans was pardoned by the Guru.

SAKHI19.2
Once Maharaja Ranjit Singh, marching on an expedition,
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halted at the gates of a gurdwara, near Shakar Ganj, and went |

in to say his prayers. He requested the Bhai-granthi to per-
form the Ardas and requested the Guru-God for his victory.
The Bhai-granthi performed the Ardas, read the Vak from
Guru Granth Sahib and put a saffron victory mark on the
forehead of the Maharaja and said that Waheguru would
definitely grant him the victory. The Maharaja went to the
battle and inflicted a crushing defeat on the enemy and
returned home with the victory colours. On the way home he
again halted on the outskirts of the same gurdwara, went in
with the triumphant-glory, summoned the Bhai-granthi and
asked him for any gift from the Maharaja, as he had won the
battle. The Bhai-granthi stood up in rage and asked that how
the Maharaja had all of a sudden, become a donor, when until
a few days ago he had been only a beggar? And how could he
donate to the Guru what he actually got by His grace and
blessings? The Maharaja realised his mistake, bowed to Guru
Granth Sahib and begged forgiveness for his egotistic be-
haviour.




SAKHI 20.1

Guru Gobind Singh created Khalsa brotherhood on 30 March
1699 at Kesgarh in Anandpur. He created an ideal man who
was perfect in all respects, he was a combination of both
devotion (Bhakti) and strength (Shakti). The Guru also com-
bined charity (Deg) with the sword (Tegh).

Guru Gobind Singh is the father of the Khalsa and Mata
Sahib Devan is the mother of the Khalsa. Anandpur is the
birthplace of the Khalsa. Khalsa is a combination of wisdom,
morality, courage and discipline. Khalsa represents the army
of God. The five beloved ones are the first group of Khalsa;
they hailed from the North (Punjab,—Bhai Daya Singh, a
Khatri; Delhi-Bhai Dharam Singh, a Jat), West (Gujarat —
Bhai Mohkam Singh, a washerman from Dwarka), South
(Andhra — Bhai Sahib Singh, barber from Bidar) and East
(Orissa — Bhai Himmat Singh, a water-carrier from Jagan-

nath). Three of the Punj Piyaras, Bhai Mohkam Singh, Bhai

Himmat Singh and Bhai Sahib Singh died at the battle of

Chamkaur in 1704 and the other two, Bhai Daya Singh and"

Bhai Dharam Singh, were with the Guru when he breathed
his last at Nanded in 1708. |

SAKHI 20.2

Guru Gobind Singh injected loyalty and devotion in the Sikhs.
Once a Hindu, Bhai Dalla, came to the Guru and assured to
him the loyalty and bravery of his well-trained soldiers. The
Guru desired to test them. He sent for a musket and asked
Dalla to summon one of his soldiers to try out the musket.
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None of Dalla’s soldier’s volunteered, then the Guru called
two of his own Sikhs. He told them what he wanted to try on
them. They both eagerly volunteered for the test, in fact they
competed to be the target for the Guru’s first shot. Dalla was
astonished by the obedience and devotion of the Guru’s Sikhs
and felt sorry and ashamed for the conduct of his mercenaries.

Hh 9 BBV k B an® Bayony ¢
Q5 X (VR B ORINZL, OB ON2S RE)



SAKHI 21.1

Guru Gobind Singh was a true karam yogi. He 1s called
‘Sarbans Dani’ (one who sacrificed his whole family for the
cause of justice and for the religious freedom). He was only
nine years old when his father, Guru Tegh Bahadur, offered
his life to save the religion of the Hindus; when he was
thirty-eight years old he sacrificed all his children, his mother,
and many thousands of his disciples on the altar of justice. He
conferred the Guruship on Guru Granth Sahib and declared
that after him all Sikhs must take their spiritual guidance from
the Granth. He himself had written a large number of hymns
but he did not include any one of them in Guru Granth Sahib.
He was a symbol of humility. After having baptised the ‘Pan;
Piyaras’ he knelt down before them and requested them to
baptise him as well. Bhai Gurdas II, a contemnorary of Guru
Gobind Gingh, has sketched this scene very beautifully in his
var. The Guru was a great protagonist of democracy and
freedom. He had declared that the future disputes amongst
the Sikhs would not be settled by any one authority but would
be settled by a group of five baptised Sikhs. To follow these
principles the Sikhs later developed the tradition of Sarbat

Khalsa and Gurmata.

SAKHI 21.2

Guru Gobind Singh was amessenger of God. He was the tenth
Nanak. He was ordained by Almighty God to create the
Khalsa Brotherhood. His message was to worship One
‘Abstract God, to believe in freedom and democracy, to
believe in the teachings of the Sikh Gurus, to be honest,
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truthful and loyal, to love children and to serve the poor and
the needy. His compositions are contained in Dasam Granth
which was arranged by Bhai Mani Singh after the Guru’s
death. In Shabad Hazare, a collection of ten hymns, the Guru
has dealt with the duties of the householder and has explained
the meaning of ‘Jeewan-mukt’; in Swayas he has explained the
balance between secular and spiritual tasks, the significance
of human life and the importance of meditation and recitation
of God’s glories; in Akal Ustat, he has sung the greatness and
glories of God. In other hymns and compositions he has also
dealt with the social and family problems, the description of
the war weapons and the reasons of wielding the sword. He
has also translated the stories of twenty-four incarnations of
Vishnu and Brahma and has written his own autobiography.
The Guru was a linguist, a scholar and a great general. He was
master of Punjabi, Sanskrit, Braj, Persian and Arabic lan-
guages; he was an exponent of both Hindu and Muslim scrip-
tures; he fought a number of battles with the mighty Mughals
with a handful of his own Sikhs and won most of them. In this
sense he was a great solider and a great general.
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SAKHI 22.1

Raja Medni Prakash, chief of the Himalayan state of Nahan,
invited Guru Gobind Singh to come and stay in his state. The
Guru reached Nahan on April 14, 1685, and made his
residence at a place which he named as Paonta, later known
as Paonta Sahib. Most of Guru Gobind Singh’s bani were
composed at this place. He engaged fifty-two poets to trans-
late the stories of the Ramayanya, the Puranas and the
Mahabharata into simple language. About twenty-five miles
from Paonta, at a place called Sadhaura, there lived a Muslim
saint named Pir Budh Shah. He came to see the Guru and the
Guru received him warmly and kindly. He offered him a seat
beside him. The Pir begged to the Guru to make him his
follower and to show him the way to salvation and mukti. The
Guru said that God was all merciful and benevolent. He loved
all of us as a gentle tather. Those who repent for their sins and
bad karmas and resolve never to do them again are forgiven
by God. Meditation of God and good actions are the two
fundamental duties of human beings. Those who render their
prayers and live a truthful life are acceptable to God to live in
heavens forever; the others are condemned to hell and suffer-
ings.

SAKHI 22.2

Guru Gobind Singh’s letter to Aurangzeb, known as Zafar-
nama, was delivered to the emperor by Bhai Daya Singh and
Bhai Dharam Singh at Ahmednagar in the south. The two
dressed themselves as hajis and made their way to the
emperor’s camp. Aurangzeb was moved by the Guru’s letter

and issued instructions to all his Governors not to trouble the
Guru any more. He also issued orders that the Guru should
be provided safe conduct, all utilities and expert guides on his
way to Ahmednagar. He invited the Guru to come and forgive
him for all his sins, injustice and cruelty. He also wanted the
Guru to bless him and become his friend. On return to the
Guru, Bhai Daya Singh and Bhai Dharam Singh conveyed
personally to the Guru, the emperor’s keen and honest desire
to see him. The Guru was deeply moved and made prepara-
tions to meet the emperor. He started towards Ahmednagar.
When he reached near Baghaur, he heard the news of the
death of Aurangzeb. Aurangzeb died on 20 February, 1707.
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INTRODUCTION

In the ‘Banis’ of daily recitation, the Swayas are read as the third Bani. This
bani is composed by Guru Gobind Singh and 1s a part of his long hymn ‘Akal
Ustat’. This bani has ten stanzas called ‘Swayas’. From the recitation of this
bani one understands the myth of superstitions, rituals and delusions.
According to Guru Gobind Singh, the realisation of God is a straight route,
only the priests have made this path difficult for the devotees, to highlight
their own importance. God is ever manifest and merciful, he is easily
approachable and realisable. The easiest route to reach God’s house is the
recitation of his bani, good actions and service to humanity.

PART - 11
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TAV PRASAD SWAYA
BY YOUR GRACE SWAYA

Notes

'the monks belonging to the Jain and Buddhist faiths; “the truthful; Sgroups;
4hmly men; “to look; 6'«».r'andﬁ:ring; "house, camps; Swanderers; unmarried;
"}brave; “demons; 12hc;ﬂj,f;, Bgods, those who drink nectar; 14saint5;
::%rloups; lﬁman}é;z 17belm;4ging mzsdiffﬁrcz%t faith:?};: 18:.1112;8 lgcogéltries;
= “"have-looked; ““no one; ““watch; " Lord; “"great; ' God; “"love; “bless-

ing; 304 little bit; 3]*w.r*ithout; 32335 little value.
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SWAYA 1

Theme
The greatest faith of a person 1s his love for God.

Literal Meaning

I have seen the camps of Jain and Buddhist monks and of the holy men of
other faiths,

I have also visited the bivouac of brave and courageous men, gods, demons
and saints of other denominations,

I have also studied the religions of other countries,

but none have so far explained to me the secrets of my beloved God.

The people and abodes on whom God has not showered His blessings are
of no value.

Summary

There are numerous religions and faiths in the world. There are monks and
nuns who have taken the oath of celibacy but only those who are blessed by
Him get His audience. The labels of religions and beliefs make no differen-
ces. God is above all religions and faiths.
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SWAYA 2

Notes

lintn::rxicatf:ozl; 2f.:lf:phants;, 3beaded, decorated; 4gold; 5with; 6incomparable;

?tall; Swith different colours; 5]c:if:c,a::lrratf.:d; 101111111ert;111:"~,;. “horses; udeer;
Bgaﬂnping; 14wind, breeze; lSgait:, the way to walk; 11 R excel; 185trong,
powerful; Darms; 2Ukings; 21'zzmmtly, the right way; 23b0w; “heads;
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end; 331:1::11(&:(:1; 34-31eave the world.
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SWAYA 2

Theme

Everyone, despite his power, position and wealth, has to go back, bare-
handed from this world.

Literal Meaning

Allthose who are wealthy and possess intoxicated, tall and proud elephants,
decorated with golden trappings and colours;

and have in their possession strong and beautiful horses, who gallop like
deers and run faster than the wind;

and have powerful kingdoms, and people pay them obeisance and homage

in countless modes;
their greatness and status cannot make them different from all others; for
when the end comes all leave this world naked and bare-handed.

Summary

The entry and exit from this world is controlled by Almighty God. Everyone
comes into this world and leaves this world naked and bare-handed. The
wealth and power which one earns in this world remain behind.
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SWAYA 3 SWAYA 3

Notes Tneme

All worldly glories and honours are of no avail if they are not acceptable to
God.

Literal Meaning

'x'iumrious; chnt; 3.:-enll;, 4countries: 5¢::1irec:tiu:ms.; 6bf:at; Tdrum; 8trump.et;

0 g _ :
Indian type of drum; 10:es0und; Merowd, group; lzelephants; Bpeautiful;
“sound of the animals, neigh; Broble breed horses; Ythousand; 1Tpa.s.t;

'i"lmure; Yoresent; *’kings; 2'who; “*cannot count; 232 annot guess; All those who have conquered many countries and regions and have
~'supreme; 2'S’heau;i; 2'?Id{:nrcl;, ZBWOTShip‘, 219w.:\e'ithn:n:ut; Oat the end; 31l':it; 34t the returned home beating drums and playing trumpets;
end; **home; **to go. whose gorgeous elephants also trumpeted loud, and whose countless steeds

of first class breed neighed 1 victory;

such kings filled with the lust of victory were there in the past, are there
the present and would be there in the future. But if they did not remember
God in their hearts, they all came and would come to an inglorious end.

Summary

The real honour of a person is the honour conferred on him by God. All
the worldly honours and positions are temporary and would not remain
forever. Meditate on His name to have His blessings and the divine honour.
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SWAYA 4

Notes

'holy places, pilgrimage; “bath; 3compassi0n; *to prevent mind from bad
thoughts; Scharity; ﬁthose; ’the methods to control mind; Sdaily; 9many;
luspecizal; HVedas; IZPuranas; 13Semitic scriptures; MQumn; 15E:z?urth;
16 17 11, 18 .19 .. 20 . 19-20 -
all; ““to watch, to read; “air; “food; also meaning
fasting and other penances; 212people who control their organs with yogic
exercises, nuns, monks etc.; e 3szpiritua\l comfort; 24all; 25'L]:u::n.lglzlts.; 26111::1113?
; .27 .28 .29 .30 - 31 . 324 - .33 .
thousands; “"test; ““supreme; “’Lord; ~ worship; = without; ““kings; ~~one,

Hittle bit: » without; 34-3641e not counted.

time period;

SWAYA 4

Theme

The main objective of life to be one with God 1s to fall in love with Lord.
The cleansing of mind is of paramount importance.

Literal Meaning

I have seen people who regularly bathe at holy places, give away money in
charity and practise special exercise and disciphnes; they read and master
the Vedas, the Puranas, the Quran and other Semitic holy books and search
the earth and skies for spiritual knowledge; they observe fasts, do yogic
exercises, and comment on divine texts;

but without the true dedication to God all such princely or holy people are
of no avail or acceptance.

Summary

The realisation of God has no prerequisites, such as a visit or bath at the
holy places, charity, reading of holy texts, fasting and yogas. The basic
qualifications of God-realisation are meditation and noble deeds per-
formed from within.
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SWAYA 35

Notes

3 6

'trained, experienced; ZSOIdiETS; invincible; 4in::t:}rtq::ar::zd:)lﬁ':; SthGSE:; to
put on, to set; ’ bullet-proof dress; 8r—.:11rs_zmifes; 5’destrioy,, defeat; mheavy, to
much, extreme; llpl'idf:; lzfill; 13mind; 1'ﬁ‘in; B do; 18 ountains; 17 wings;
%00 move; 19nvz:lt; 201:11{1%‘»1'!;-*;; 21]1)1‘63.](; 22f.:nf:mim-‘;s; 23t‘q.lvist,, submission; %those
who revolt; »intoxicated, drunk; 26€iﬁphants; *"honour; 20 break, to
defeat; 29311131*{-:,1111?,; 3Uhighcst; 3lsuprf:me; 32L0rd; 331314'.3ssi1:1gs,, grace;
Hwithout; 3o sacrifice, to leave; 3ﬂworld; at the end, ignorance; 38 would

£o.

SWAYA §

Theme

The human power and worldly status has no meaning if a person does not
have God’s blessings.

Literal Meaning

The trained and experienced soldiers, who are invincible in the warfare and
look splendid in their bullet-proof garbs and destroy their enemies with
ease;

they are filled with pride in their mind, for their strength and skill, for they
can put the mountains to flight keeping themselves untouched and un-
shaken;

they can destroy and twist the enemies and traitors, and can control and kill
the drunk and strong elephants;

but without the Supreme God’s grace they too would leave this world in
contempt and shame.

Summary

The human power, skill, courage and bravery are acceptable to God if they
are used for human protection and service. The Supreme Lord can crush
and destroy even the mightiest soldiers like an insect, in a moment. The
greatest human power is God’s grace and blessings.
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SWAYA 6

Notes

'brave, hero; 2111111161‘0118; 3big, great; 4smzu:lg;; Scareless, without thought;

6::,tﬁ:el; 7sharpness; %to take; ’to win, to inflict defeat; % break; e ountries
2o make one’s subject, to conquer; 13enemies; 1""furious.} drunk

’

2

151=:.lt?,[_*1h311ts;. mpl‘idf:; 17t:ie,stl.'»any; 18thicl‘:,, strong; lgforts; 20 demolish;

21
26

with dialogues; %

all; 2F":mzuster; ngeggars; -

many; > donor.

earth; 2four COrners; %o win, to take over; 2 Lord;

SWAYA 6

Theme

The kings and conquerors are all called strong and winners in this world
but they all are beggars in the court of Almighty God.

Literal Meaning

There are countless powerful and irresistible heroes who are ever ready to
face the sharp blades of the sword.

they conquer many lands, crush their enemies and are acclaimed as world
conquerors; they also humble the pride of many furious and drunk
elephants;

they destroy the resistance of strong and well fortified forts, and whose firm
resolution is enough to scare the enemy all around the globe;

but they all are beggars in the court of God, for they too seek blessings from
the Lord before they embark upon their expedition.

Summary

Your only master is the Lord God. Do not spread your fringe in front of
men for however much strong or wealthy they are, they too are beggars in
the court of God. The real giver is only God, beg from Him and not from
man who is both selfish and greedy.
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SWAYA 7

Notes

ldemnns; Zgods; 3cobras; 4ghosts; 5];J:-aust; 6f111‘tl11‘6; 7present; 8o pray; “the
living objects; 1055 many; 11wate;r, oceans, seas; lzland; 13m0ment; 14all;
L ¢reation; °to create: 17 hoble deeds; 18glcﬂ.».r; Bincrease; 2°?'the sound of

manyj, 2'ﬂ‘hfe::a.];:)s; = destroyed, “b5aints; 27grt:ﬂlp; 23halppim-::ss,,

: 22 .23
victory; ““sins;
2
glad; 'gwander; 3ﬂwurld; 31&:11&111};; 32all; 3to look at; Hare pressed hard.

SWAYA 7

Theme

All those people who meditate on the name of God, they are honoured both
in this world and the next world; their sins are pardoned and they live a
happy life.

Literal Meaning

In all the times, past, present and future, God is worshipped by the nobles
and the sinners. The demons, gods, villains (poisonous creatures like
cobras), the living people and the dead (ghosts) all worship God;

all the living beings whether in the water or at land are created by Him in
the split of a second, |

the noble people are glorified and the atmosphere resounds with their
victory slogans, whereas all the sinners are destroyed;

the saints of God live in eternal happiness whereas the enemies of God are
annihilated.

Summary

The men of God do their meditation and perform the noble deeds. Itis both
worship and actions which make a man a man of God. Worship without
action and actions without worship are not acceptable in Sikh religion. A
man of God is high in character and honest in deeds. He is protected by
God at all times and is glorified and honoured in both the worlds.
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SWAYA 8

Notes

'humans; “Indra—king of heaven; 3large ele g)hants 4k1ngs Swho; °the
universe, the three level of worlds; Tof; ® rule; would; ! many, numerous;
baths, holy bath; 12alf:.;:ih:.mts 13d0nat10ns 14many, the tradition of
selection of a husband by the bride; ! pomp and show; "to get married;
18Brahma; Shiva; yishnu: 21Inc:lrzsu (Indra is the husband of ‘Sachchr’),
thr:. husband of Sachi; **at the end; 2315:11&?11:1 gled; tha messengers of death;
Bto get entangled,; 26tc- fa]] in; %’those; 2 people ®the great Lord; %

touch; 3feet; 32people again,; 34human body; = transmigration.

SWAYA 8

Theme

The luxuries of life, the baths at the holy places and the status of the holy
men are not the qualifications to realise God. The real test is prayers and
meditation,

Literal meaning

The humans, the gods, the rich (masters of the stock of elephants) and the
kings who rule and command numerous territories;

the people who take baths at the holy places, give away donations of large
magnitudes (even of elephants), and make arrangements of religious get-
togethers like glorified swayambars (marriages by choice and action) of
Sita; and even the gods like Brahma, Shiva, Vishnu and Indra are all subject
to predestined time of death;

but only those who take shelter at God’s feet would be spared from the rules

of transmigration.

Summary

God’s rules apply to all, whether human or god. The man-made rules like
holy baths, donations or swayambars are not divine laws and thus have no
spiritual support. The axioms of God are universal and must apply. Those
who take shelter at God’s lotus feet are spared from divine punishments
and fines.
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SWAYA 9

Notes

Sit; “keep (sitting);

'what; 2haq::;:.'f:.ne,t;fl; 3if; *both; SE}'E-S; *Tto close;

1Ug::mt;lf:r; HCOHCEHtratiOD; 2t0 be in; 13l:)::lth; 4 wander; 15takcn; mseven;
Yoceans Bthis world; Pto lose; 2 pext world; 21lu::vs.t; 22-2have lived: ife
of lust;® greed and sin; 2this way; %Tthis; 28 and; “’this; >one’s 3 life; %to
pass over, have lived; Struth; 34saying; 35listv::n; 36‘3?averyone listen;
3chose; 39101.?6; Phave (loved); 4Ithf.:jr; 420111}?; 43God; Mrealised;

SWAYA 9

Theme

God is love and you have to fall in love with Him and with his world torealise
Him.

Literal Meaning

What if people close their eyes and like a crane, sit in samadhi (meditation);
and bathe in the seven seas (all the holy places) but if their minds are corrupt
and filled with sin), they would not only lose this world but also the next
world.

Those who indulge in wine, wealth and women (sins), they too waste their
lLives.

I tell you all the real truth — if you want to realise God then love truly and
honestly. Falling in love is the right path of God-realisation.

Summary

True and pure love is the only way to reach and realise God. The samadhis,
penances, charities and prayers without purity of mind are useless. God has
created this world as a symbol of love and loyalty; fall in love and serve
humanity with honesty and purity, God Himself will come to you and
embrace you.
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SWAYA 10

Notes

worship; 3to put; Shead, forehead; 7‘F.w.rhy; ®have; *a

stone representing Shiva; 10, round the neck; 'to hang; *why; to watch,
to know; 14every; 1sEast, the direction of Dwarka; mdirection; 17t0wards;
8wh ; 19WE:s,l‘.;, 2U’tf.:r; “ head; 220 bow; 23s'.':u:l:lf:;, 2'4ir:1a::-15; 2‘Sw.mrshilsr, 2ﬁanimal,
stupid; *’dead people, tombs; 2*’to do worship; Otalse, useless; ‘actions,
deeds; 3zentanglcd; 3334311 of them; ° S511];3r4t=:,1:|:1e:; 3%God; ¥of; *secret;
39

could not find.

1whj,r;, 2haﬂre; 3stones; *

SWAYA 10

Theme
God is omnipresent and beyond images and names.

Literal Meaning

Many people worship stones, and wear an idol of Shiva around their necks;
many bow their head toward East to salute Krishna’s temple of Dwarka,
yet many bow towards West to salute Mecca the birthplace of Prophet
Mohammed;

many ignorant fools worship various stones and many worship their dead
and their tombs;

most of us are engrossed in futile and useless activities, rituals and super-
stitions;

This is the reason that none of them could unfold the secrets of Almighty
God.

Summary

God is manifest in His creation, He is the Father of all and lives in
everyone’s heart. He is not bound to either East of West; He isnot a captive
of temples, mosques or churches. He is beyond images, garbs and names.
Those who worship images and tombs waste their lives in useless rituals.
God is love and can be realised only with true love and honest living. Sun,
fire, air, water and vegetation are God’s witnesses, one must not excel them
above God, it would be a blasphemous act. Worship only God and no one

else.






SAKHI 1.1

The first battle fought by Guru Gobind Singh was the battle
of Bhangani and was fought on 16 April, 1689. After the battle
Saiyyad Budhu Shah, a disciple and ally of the Guru, went to
him to bid him goodbye. His surviving sons and disciples were
with him. He requested the Guru to give him some relics to
preserve in the memory of the Guru. The Guru at that time
was combing his hair and a Sikh was standing nearby, holding
his turban. The Guru asked Saiyyad to demand any gift.

Saiyyad immediately asked for the Guru’s comb with his loose
S AKHI S hair in it. The Guru was amazed at Saiyyad’s request. He gave
him his comb and the loose hair and many more gifts of great
value. He also gave to him an Order of Merit. These relics

remained in Saiyyad’s family for many hundred years and later
they were acquired by Raja Bharpur Singh of Nabha and were
preserved as sacred relics in that state.

SAKHI 1.2

Once Harji, a minister of Raja Medni Prakash of Nahan, came
to him and told him about the engagement of the daughter of
Fateh Shah, Raja of Bilaspur, with the son of Bhim Chand, the
Raja of Kahlur. Fateh Chand had already occupied some land
of Raja Medni Prakash. This new relationship of Fateh Chand
alerted the Raja of Nahan, and made him more scared of
Fateh Chand. Raja Medni Prakash consulted his ministers.
They all suggested to him to accept the supremacy of Fateh
Chand and to become his subordinate raja. Raja Medni
Chand rejected all the suggestions. He believed in a life of

grace and honour. Then he called his priest and asked for his
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advice. He counselled him to go and meet an old Sadhu who
lived in the thick of the forest. Next day, the Raja along with
his minister, Harji, left for the forest. With great difficulty they
found the mud hut of the saint. He received them with honour
and asked them the reason for their visit. The Raja told him
about his fears and the growing power of Fateh Chand. The
old Sadhu closed his eyes, remained silent for a few minutes
and then spoke to the Raja. He said that in Kaliyug a prophet
was born to restore justice, that he was young, handsome, tall,
with long unshorn hair and a flowing beard, that he wore
weapons and kept a small army; only that prophet could save
the state of Nahan from falling under the rule of Fateh Shah.
Raja Medni Chand asked the whereabouts of the prophet; the
Sadhu directed him to go towards Anandpur to find him.

Next day the Raja sent his ambasador to Anandpur Sahib
and invited the Guru to come and stay with him at Nahan. The
Guru accepted his invitation and marched towards Nahan.
The Guru lived there for about four years and during that
period Fateh Shah did not even dream of attacking Nahan.

SAKHI 2.1

During the times of Guru Gobind Singh, in the City of Multan,
the local police arrested a Sikh named Roopa mistaking him
for the robber Roopa belonging to a different caste and
religion. All the police witnesses went against Roopa and
before he could be sentenced, the Qazi asked him who he was
and why he had committed the crime, Roopa said that he was
not a robber but a Sikh of Guru Gobind Singh and that he had
not committed any crime. The Qazi was stunned to hear that
Roopa was a Sikh, for according to the belief of those times a
Sikh could not be robber and a Sikh would not utter lies. The
Qazi turned to the police officer and asked him if he was sure
about Roopa’s identity. The Police Kotwal said that he was
very sure and that the witnesses had already proved the char-
ges against Roopa. The Qazi was confused, for from his
experience he knew that the Sikhs were brave and truthful and
despite all the odds would not speak a lie. Before the sentence
could be passed a messenger from a neighbouring village
arrived and gave to the Qazi a letter from the other police
officer. The letter stated that the other police officer had
arrested the much wanted dacoit Roopa in a police raid while
this Roopa was a true Sikh of Guru Nanak and was a very
honourable and respected citizen. The Qazi immediately is-
sued the orders for the release of Roopa and reprimanded the
city Kotwal for his lapses and irresponsible arrest. Both
apologised to Roopa. Roopa knelt down and bowed in the
direction of Anandpur and thanked God for justice.




SAKHI 2.2

Roopawanted to go to Anandpur to have an audience of Guru
Gobind Singh and thank him for his release. But his wife fell
ill and he could not start his journey. He went to the local
Masand named Dulcha and gave him a large number of gifts
for the Guru which included hundred pearls, 50 gold coins,
two beaded bracelets, one golden dagger, one silken suit for
the Guru and two silken suits for the Guru’s Mother. On the
way to Anandpur, Dulcha became greedy and hid the two
bracelets in his turban and when he reached Anandpur he
presented the other gifts to the Guru, on behalf of Roopa. The
Guru looked at the gifts and admired them. Then he asked
Dulcha if there was anything else which he had forgotton.
Dulcha said that he had presented to the Guru everything he
had brought from Roopa. The Guru then called Dulcha near
him, and in front of the congregation asked him to untie his
turban. Dulcha resisted. Guru then asked one of his followers
to do the needful. When the turban was opened the two
bracelets fell down. Dulcha was filled with shame, he fell at
the Guru’s feet and asked forgiveness.
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SAKHI 3.1

In one of his journeys Guru Tegh Bahadur went to Assam, where
he blessed Raja Ram Rai, the king of the state, who later became
a Sikh of the Guru. Raja Ram Rai did not have any children, he
begged the Guru to bless him with a son so that he could have an
heir to his throne. Guru Tegh Bahadur at the time had a ring in
his hand, he struck the forehead of the Raja with his ring and said
that the Raja would soon have a son who would have a mark on
his forehead like the mark which the Guru had made on the
Raja’s forehead. Raja Ram Rai made his son also a Sikh of Guru
Nanak and named him Rattan Rai. When Rattan Rai grew up
he came to see Guru Gobind Singh at Anandpur with his mother;
Raja Ram Rai had since died. Young Rattan Rai brought with
him lots of gifts which also included a white elephant, a huge
marquee, a five-in-one gun and many other valuable articles. The
elephant was named Parsadi and was tramned to serve the
Guru towash and wipe his feet, bring his clothes, clean his shoes,
and to fan him.

SAKHI 3.2

Guru Gobind Singh erected forts all around Anandpur for its
protection from future conflicts and invasions. On a Baisakhi
day he also installed a big drum which was played at the time
of arrival and departure of the Guru from the court. He also
formalised the installation of the Sikh flag outside all the
gurdwaras and started educational and musical classes at
Anandpur for the benefit of his followers and their children.
He himself was an expert with a number of musical instru-
ments and also a scholar of Hindu, Muslim, Buddhist and Jain

scriptures.
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SAKHI 4.1

Bhai Nand Lal was a court poet and a close confidante of Guru
Gobind Singh. He came to the Guru in 1682 and presented to
him his book called Bandgi Nama. Later he went and joined
the service of Prince Muazzam who became the emperor after
Aurangzeb’s death. Aurangzeb wanted to convert Nand Lal
into Islam, so Nand Lal resigned and came back to Guru
Gobind Singh in Anandpur. In 1688, Aurangzeb arrested his
son Prince Muazzam and his grandsons. While in prison
Prince Mauzzam called for Bhai Nand Lal and asked him to
work for his release. Bhai Nand Lal mentioned to him the
divinity and spirituality of Guru Gobind Singh and said that
with his prayers he could be released unharmed. Prince Mauz-
zam sent his request to the Guru through Bhai Nand Lal.
When Bhai Nand Lal mentioned this to the Guru, he closed
his eyes and said that one day the prince would be an emperor
of India. The prophecy was fulfilled and the prince became
emperor Bahadur Shah. He sent many gifts to the Guru and
issued strict instructions to his Governors not to harass and
trouble the Sikhs.

SAKHI 4.2

After the victory in one of the Sikh battles with the Mughals
and hill Rajas, the Sikhs also brought a young girl along with
the ammunition and horses of the enemy. When Guru Gobind
Singh came to know of this act he became very angry and
summoned the Sikhs and the girl to his court. He reprimanded
the Sikhs and ordered that the girl be sent back to her parents

with dignity and honour. Some of the Sikhs argued that such
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actions were essential to teach the Mughals a lesson. The
Guru said that he wanted to create such Sikhs who could keep
their high character even during the battle. The revenge and
imperialism were not part of the Sikh war code. No Sikh was
allowed to plunder and harm the innocent. The womenfolk of
the enemy were to be treated with utmost honour.



SAKHI 5.1

The Sikh missionary posts and centres were first established
by Guru Amardas and later rationalised by Guru Ramdas.
The head of the post was called a Masand. The Masands
played an important part in the build-up of the Sikh history.
The word masand is a Persian word and it means ‘one belong-
ing to a high place’. The masands were God-fearing and true
Sikhs, they were honest and of high character. But with the
lapse of time they became dishonest and corrupt. They burnt
alive Ram Rai, the older son of Guru Harrai, when he was in
a ‘samadhi’ (trance). Many other complaints of their cruelty
and compulsory extortion of money from the poor Sikhs were
also lodged with Guru Gobind Singh. The Guru called an
emergent meeting of all the masands on Baisakhi of 1698,
reprimanded them for their wrongs and shameful acts, dis-
missed them all and declared that the tradition of the masands
was finished for good. Many masands revolted against the
Guru’s orders but the Sikhs in general rejected them and all
the future offerings were directly routed to Anandpur. In one
of the Guru’s Hukamnama (order) issued in February 1698
the Guru said that all the future offerings should be directly
sent to Anandpur and that all the masands had been dismissed
and no further approach be made to them.

SAKHI 5.2

Once Guru Gobind Singh ordered his Sikhs to throw all the

personal treasures of the Guru in the river Sutlej. On enquiry
from the Sikhs he told them that a Sikh must not become a
slave of his possessions. The real wealth of a Sikh is God’s
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name. Those who say their daily prayers and live a truthful life
are the richest Sikhs. Some Sikhs asked why the Guru had
accepted offerings from others. The Guru smiled and
answered that all the offerings were the pledges. The money
was being given to the Guru to be spent on the well being of
the Sikhs, on the construction of schools and clinics and for
the construction of prayer rooms. Thus the offerings made to
the Guru were a deposit with the Guru as a banker and in
utmost trust.



SAKHI 6.1

Once the Sikhs in Guru Gobind Singh’s court appreciated the
kirtan of certain musicians and asked the Guru about his
opinion. The Guru said that the musicians had sung the ‘God’s
word’ for they had the spade in their possession. The Sikhs
asked the Guru to explain this. The Guru said that once in a
village a person had lost his spade. He had called a drummer-
announcer and had paid him a rupee to go around the village
to announce the loss of the spade. Everyone had searched in
his house but the spade could not be found. Someone in the
village said that the house of the announcer should also be
searched. The search had been duly made and the spade had
been found. So they sang God’s praises and told people that
greed was a sin but they themselves were in the grip of greed.
Those musicians who sing for divinity were the acceptable
musicians and were worth the praise.

SAKHI 6.2

Once a Sikh came and started serving in the Guru’s langar.
He was very honest and humble. He had a keen desire to have
an audience with the Guru. He approached a Sikh who was
very near the Guru to fix an appointment with the Guru, but
that Sikh behaved in an arrogant way and refused to comply.
It happened two or three times. In the end the Sikh himself
approached the Guru and got his audience. At the end of the
meeting the Sikh told the Guru of his displeasure and disap-
pointment with the people who were close to the Guru and
were responsible for fixing the Guru’s daily meetings. The

Guru summoned the concerned Sikhs and asked them to
bring a bowl of water. He asked them to put some stones in it
and also a few sugar cubes. Then he asked them to stir the
water. At the end he called them all and asked them to sort
out the stones from the cubes. They could not take do this as
the sugar had merged with the water. The Guru said that the
Sikhs who behaved arrogantly were like the stones and the
those who behaved honestly and with humility were like the
sugar cubes. He loved only those who were like the sugar
cubes and these would eventually get his blessings.



SAKHI 7.1

Once Guru Gobind Singh called two Sikhs to his court, one
was his caretaker and the other one was a puppeteer plyer. He
told the congregation that it was their concentration of mind
which took them nearer to God. He pointed towards his
caretaker and said that though he was watching the Guru’s
camp yet his mind was in the puppet show, whereas the
puppeteer while performing his tricks had his mind in the
Guru’s court. Thus the puppeteer was nearer to the Guru and
was acceptable to God.

SAKHI 7.2

The Khalsa was created on the Baisakhi day. It was the Baisak-
hi of 1699 and fell on 30 March. The importance of the day of
Baisakhi had started since Guru Nanak Dev’s times. It was the
first of Baisakh when Guru Nanak Dev had started his mis-
sionary journeys. Guru Amardas had started the construction
of Baoli Sahib on the morning of that day; Guru Harkrishen
had nominated Guru Tegh Bahadur as the ninth Guru of the
Sikhs on the rise of the first ray of the sun on the first day of
Baisakh. The month of Baisakh represented awakening.
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SAKHI 8.1

When Guru Gobind Singh evacuated the fort of Anandpur,
his younger sons, Baba Zorawar Singh and Baba Fateh Singh
and his mother, Mata Gujri, were separated from him. The
three of them were lost in the thick of the forest. Some way
off they met a Brahmin called Gangu, who had once been a
cook at the Guru’s house. He took them to his house, promis-
ing shelter and protection, but he proved to be a cheat and
fraud. At night time he stole Mata Gujri’s saddle bag which
contained valuables and money and tipped the Governor of
Sirhind about their whereabouts in exchange for a large
reward. The Mughal soldiers arrested all three of them, con-
fined them in a tower of the fort and produced them in the
court of Wazir Khan next morning. The Governor offered the
young lads money, comfort and riches if they would embrace
Islam, otherwise a tortuous death. The lions of Guru Gobind
Singh replied that they would not change their religion and
would prefer to die. The Governor ordered them to be buried
alive and the order was soon executed. The young sons of
Guru Gobind Singh who were only six years and eight years
old were entombed by bricks near the fort of Sirhind.

SAKHI 8.2

When Guru Gobind Singh ordered Banda Bahadur to take
the command of the Sikh nation he asked him to close his eyes
and see the streams of blood flowing through the streets of
Hindustan. Banda Bahadur who was a Bairagi Sadhu, had
shown his reluctance to take up the weapons and declare a
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war against the injustice. As Lord Krishna had shown to Arjun
the battlefield of Kurukshetra and his duties theirin; similarly
Guru Gobind Singh showed Banda Bahadur the pain and
plight of the innocent people, the walls of Sirhind which had
buried the young sons of the Guru, the battlefield of Cham-
kaur which had absorbed the blood of the older sons of the
Guru and many more cremation grounds and graves of the
innocent people which were inviting a saint-soldier to rise and
crush the tyrant. Banda Bahadur closed his eyes and saw the
unbearable scenes of corpses and blood, and fell at the Guru’s
feet. Next day he was baptised as a Khalsa and took over the
command of the Sikh nation. Later, after the death of Guru
Gobind Singh, he marched on Sirhind and killed all the tyrants
and cruel rulers.

SAKHI 9.1

Before Anandpur was besieged by the Mughals, a man called
Duni Chand came to Anandpur with five hundred soldiers and
offered his services to the Guru. The Guru accepted Duni
Chand’s offer of services and gave him a plot of land to camp
his soldiers. A few days after the siege began, Duni Chand
conferred with his men and decided to run away from
Anandpur to save their lives. One dark night they put a long
ladder on the fort of Anandpur, climbed it and left Anandpur
for their homes in Amritsar. Duni Chand broke his leg while
jumping the wall. When Guru Gobind Singh was told about
this betrayal, he smiled and said that Duni Chand had fled for
fear of death but death did come even in Amritsar or
Anandpur. A few days after they had fled, Duni Chand was
bitten by a snake and died instant.

SAKHI 9.2

During the siege of Anandpur, the total artillery of the
Mughals was pointing its cannon balls towards the Guru.
Their main objective was to kill Guru Gobind Singh. The
cannon balls would fall around him but not near enough to
harm him. Many Sikhs, out of awe, had requested the Guru
to sit in hiding but the Guru had refused their request. He said
that he would always lead his Sikhs and die a heroic death.
The Mughal General, Wazir Khan, brought in the most skilled
markers and shooters to throw the cannon balls at the Guru
but they all failed. None of them could break the divine net
of safety which God had webbed around Guru Gobind Singh.




SAKHI 10.1

When Guru Gobind Singh was besieged in the fortress of
Chamkaur it was a hopeless situation. On one side was the
entire Mughal army and on the other side were only the Guru,
his two older sons and about forty faithful Sikhs. Despite the
number of Mughal forces and their organised attack the
enemy could not break the defence of the Guru. Then Nahar
Khan, one of the Mughal officers, shouted that why were they
wasting their time and they should attack the fortress with the
combined might of the Mughals and the hill Rajas. They all
marched towards the fortress in a military order. Guru
Gobind Singh ordered his men to stop using their ammunition
and arrows and himself went to the top of the fortress and
challenged the enemy forces with his own arrows. His arrows
went like hail-stones, piercing the chest of the advancing army
and creating confusion amongst them. They started running
in all directions. There was bedlam and stampede. The com-
mander blew the trumpet of retreat and the soldiers of the
combined armies ran back to their bases.






PART III

ARDAS

THE SIKH PRAYER

—_—

INTRODUCTION

The Ardas of a Sikh is an expression of his heart and not of his words. Its
sound emerges from the depth of one’s emotions and reaches beyond the
skies. The Ardas is a lyric of the spirit and is not a poem of words. The
modes of salutations and the posture of bowing are only outer actions and
if they are not done with the involvement of heart and feelings then they are
useless and are not acceptable to God.

The literal meaning of the word Ardas is to present one’s request, to

thank and to beg. The words Ardas can also be analysed as follows:

A means ‘antaryami’ - one who can read our inner-thoughts,

R means ‘rakhwala’ - 1.€., caretaker,

DA means ‘datar’ - i.e, one who gives to all of us,

S means ‘sahara ’ - 1.e., one who gives support, helper,
meaning that Ardas is a request to have the support of ‘antaryamt’,
caretaker and ‘datar’ God.

For discussion and research purposes, the Sikh Ardas can be divided
into three sections: the first; section composed by Guru Gobind Singh is a
part of his composition, ‘Var Bhagauti’; the second section traces the
important events during the history of the Sikhs; and the third section is the
thanksgiving narration of a devotee. The format and the wordings of the
complete Ardas, i.€., the three parts mentioned above, have been set by the
Sikh Rehat Maryada (Code of Conduct) published by the Shrimoni
Gurdwara Parbandhak Committee, and individuals are not allowed to
change either its wordings or its format.
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ARDAS

Ik* onkar* vaheguru3 jz’4 ki® farahﬁ

Sri’ bhagauti é ji sahaeg

Var'® sril! bhagaut: ): patshahils

Pritham® bhagauti'” simar(i)*® kai®, Gur®® Nanak® lain® hiae®®

Phir®® Anga::i?‘S Gur®® te*’ Amar Das (u )23 , Ram Dasai® hoin*® sahae.!
Arjan>? Hargobind™> no, simrau™ Sri>> Har(i) Rae.>®

Sri°’ Harikishan™ diaiai”, jis* dithe™ sabh(i)** qukn(i)*jae®.

Teg45 Bahadar®® simriai® ghar ® nau® nidh(i )5 0 avai’! thae®.

Sabh>> thain>* haess sahae>®.

Dasvan®’ Patshan’® Sri>° Guru® Gobind®® Singh Sahib® ji, sabh®® thain®
hoe® sahae®®,

Dasan’ Patshaiah® di® jot'°, Sri’"* Guru™ Granth™ Sahib ji de path™
didar” da’® dhian”’ dhar ke bolo™ ji Vaheguru™!
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ARDAS (1)

Notes

1prayf:r; %one universal God; 3“‘G«:ud;. Sof; ﬁvictory; 75upremc; BGOd,
Supreme power; Pbrotector, supporter; 10gar (a ?’pﬂ of lyrical composi-
tion); 11s.u]:»:nf:]:mf:; 2-",13Lord, All Powerful; of; ! composed by the tenth
Master-Guru Gobind Singh; 16the only, firstly; NI powerful God; 18yor-
ship; Pafter; “guru; 2INanak; “**whom Guru Nanak worshipped; %then;
BGuru Angad,; ZGgIJIII; 27.'«.lutu;l; 28Guru Amardas; %Guru Ramdas; 30-31pad
been a protector; >*Guru Arjan; BGuru Hargobind; 3who was worshipped
by ; **Guru Harrai; 3Tsupreme; *°Guru Harkrishen; ¥was worshipped
bgr; 4Gwho; Hyitnessed, suffered; 42a]]; 43sufferings, miseries ; Mhave:;
4% Guru Tegh Bahadur; 4Twas worshipped by; ®Bhome; ¥-’the nine
treasures, the treasure of all the worldly ambations; 2 Lcome; 20n one’s own;
53all; 54places; 35-56are protector; 57t:-}11t11; 53lt::ing; 39-62Guru Gobind Singh;
6?’mll; 6"I:ol.zu.:ve:s; 6566 are protectors; 67-Mthe Granth Sahib; 74hymns, gath;
o audience; 7ﬁof; wattentinn, concentration; "to concentrate on; '~say,

speak out; **God is wonderful.

ARDAS

Theme
All must worship only one God who was worshipped by all the prophets
including the Sikh Gurus.

Literal Meaning

God is one and He is always victorious.

The Supreme power always protects.

The hymn is composed in Var Bhagauti by Guru Gobind Singh.

Worship only one Almighty God,

Who was worshipped by Guru Nanak,

Who protected Guru Angad, Amardas and Ramdas,

Who was worshipped by Arjan, Hargobind and Harrai,

Who was also meditated by Sri Harkrishen who sacrificed his life for the
sufferings of the others,

Who was also worshipped by Teg Bahadur, who was bestowed the nine
treasures of this world,

Who is the protector at all the places,

Who was worshipped by the tenth Master, whom He protected at all the
places,

Whose Word is contained in Guru Granth Sahib — the light and spirit of
the ten Gurus.

With the name and prayers of Guru Granth Sahib in your mind, say
Waheguru.

Summary

Worship only one Almighty God in His abstract form. No one is allowed to
worship any images and idols. The all-powerful God was worshipped by all
the world prophets of all the faiths. The Sikh Gurus also worshipped Him.
His word as spoken by the Sikh Gurus is contained in the Guru Granth
Sahib. All Sikhs are commanded to bow to and respect the Guru Granth
Sahib — the light and spirit of the Sikh Gurus.
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ARDAS (ii a) ARDAS (ii a)

Notes | AREIE
Always remember the first five baptised ones, the four sons of Guru Gobind

Singh and the forty librartors of the war of Mukatsar who sacrificed their
lives for freedom and justice.

Ifive beloved ones; *four princes; 3fn:n"[y liberators; ‘ive thrones; > all
gurdwaras; 6 of; 7 thought; © think g'llsay Waheguru.

Literal Meaning

Always remember the sacrifice of the five beloved ones,
four princes,

forty liberators.

Always show reverence to the five thrones,

all gurdwaras, and at the end say Waheguru.

Summary

Remember the sacrifices of the kith and kin and the followers of the Sikh
Gurus for the cause of restoring justice and breaking the chains of slavery.
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Jinhan! Singhan® anghanian ne 4 Dharam® het® sis’ dite®, ®pand® band™®
katae™, khapaﬁanlz luhaian®, charkhain® W b charhel"rj. arian'’ nal®®
chirae' gae®®, puthain® khalan® luhaian®™, Gurdummz" di® seva® iai”’
kurbanian® kitianzg, Dharam™ nahin>! hariaaz Sikhi>> kesan* suasan>
nal>® nibahi°’, tinahan’® di> kamai®® da** dhian*? dhar® ke, Knalsa® jir®
Bolo™ j£4 7 Vc:ark19.:gu;ru!“"‘B

hathiand‘g, ;apirm tapian 7 ]unhan‘sz Nam’® < ]apia ; vandss chhakia®
deg57 chalaaz tegs ? vah: A dekh61 ke andith® , Kita, tmhan ; p:anan&,
sachiarian® , di kama; da dhzaum dhar®, ke, khalsa® , Jil Bolo™ , Ji
Vahegm“z



ARDAS (ii b)

Notes

lthose; ?male Sikhs; 3female Sikhs; 4'havc; Sreligion; ﬁfor; "heads Bsacriﬁce;
910kimb by limb; Hcho%)ed; Rekulls; broken, cut; Wyheels;
sacrificed on; 175&Ws; * with; 1-D0pere sawed; ZIIcversc; 22sln::'ms;
2skinned; 24gurclvi.r:ar:;1:.:,;, 2snf; 25 ervice; 2"*f(:ur;. Bgacrifices; 2% Jone; offered;
3‘""rtaligin:}n,, faith; >'not; 3 defeat; Pthe Sikh faith; Muncut hair; 351:111=5:a|:115;;
Hwith; 3Tived up to the last; Bthose; Fof mcarnings; Nof, ‘“"thought; Bwith
concentration, 44-45,11-Khalsa; *°*®say Waheguru.
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ARDAS (ii b)

Theme

Always remember the sacrifices of the countless Sikhs on the altar of their
faith.

Literal Meaning

Those Sikhs who sacrificed their heads for their faith;
who were chopped limb by hmb,

whose skulls were scraped and cut,

who were crushed on the wheels,

who were cut into pieces by saws,

who were skinned alive,

who sacrificed their lives for the service of gurdwaras,
but who did not give in their faith,

who lived with their uncut hair up to their last breath,
remember the sacrifices of all of them and say Waheguru.

Summary
Only those religions which remember their history remain alive. It is the
blood of the followers which lays the foundation of a strong religious
tradition.
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ARDAS (iii a)

Notes

1ﬁrst; 2all;, Hthe Khalsa; 5cnnf;, 6prayf.%r; Tis; 8all; ’the Khalsa; ’God:
112 e member him; *>"for the sacrifice of the remembrance; all; 1 1be
happy, be comfortable; lgwherever; Pthe Khalsa; Zlﬂlﬁl‘ﬂ; 22prr.mtectin:m;
23grace, CONCEessions; 241~:itc.ht.=,n; 2stc::i:d; 2'S*nfit::tmry; T devotees; 28c»f;,
2”"’hir:nn:nu:t;, Fthe Sikh religion; Slvictory; Zthe supreme God; e protector;

Hthe Khalsa; > to get honour; 378&}(; 3God.

ARDAS (iii a)

Theme

The only prayer of the Sikh nation is that Khalsa be victorious all over the
world, the gurdwaras run the langar and the Sikhs protect the innocent.

Literal Meaning

The first prayer of the Sikh nation is that the Khalsa all over the world
should always remember God, and may God shower on them the comforts
and happiness of life.

Wherever the Khalsa is settled, may Waheguru give them grace and protec-
tion,

may the Guru’s free kitchen run and may the Khalsa protect the innocent
everywhere,;

may the devotees be saved and the Sikh nation always remain victorious,
may God always protect all of us;

may the Khalsa be always honoured and respected,;

say Waheguru

Summary

As long as the Khalsa remains pure and perfect God would shower the
bounties on him. The safety of the innocent, the free kitchen, the singing of
the hymns of the Sikh Gurus are the essential parts of the Sikh way of life

and it must be maintained at all costs everywhere in the world. If the Khalsa
remains perfect God would always protect and support him.
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Sikhan' da* man® nivan®, mat> uchi®, mat’ da®rakha’ ap(i )10 Vahegumu.

Sikhan' nun' Sikhi'* dan, kes® dan, rahit*® dan, bibek'’ dan, visah'® dan,
bharosa®’ dan, danaan® sir dan nam*! dan, Sri*? Anmritsar™ ji de?* ish-

nanzs.

Chukian® jhande®’ bunge™ ]ugo jug atal®®, Dharam> ka**jaikar™>, Bolo™
Ji Vaheguru35!

He> nimanian®’ de manas, nitanian> de tan4ﬂ, mat:an sache™

Pita®, Vaheguru! ap45 de Hazur*® Sodar"’ Rahras(i ) ji di ardas49 hai ji.
Akhar'® vadha ! ghata>® bhul>> chuk®* maf® kami*Cji.

Nanak® Nam®® charhdi>® kala®, tere® bhane® sarbar®® da bhata®
Vahegum Ji %6 xa%" Khalsa® Vaheguru Ji ki'? Fateh ™.
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ARDAS (iii b)

Notes

ISik]:l's.;, 2c)f; 3mind; 4low; Sknowladge; 6ln'gh; 7kn0wledge; 8hﬂr.mrur; gprotec-
tor; ’himself; 1'God; leikhs; lato; 14gift of Sikh traditions; 15gift of uncut
hair; 16gift of obedience to the Sikh Code of Conduct; 1F"g;ift of wisdom;
18gift of firm faith; 1ggift of strong belief; 2{}'Zlgift of the supreme gift of
God’s world; *Zthe gift of the holy bath at the Golden Temple; 2°the
choirs; Tthe flags; Bthe rest houses; 29-30 e main forever; 31naligil:m; 32-3the
victory; 34'3ssay Waheguru; 360!; 3F"n:u:ek; 38h0n0ur; 39]1&1[)1685; 40hclp,
support, power; 41]10]]161{383; 425]161tﬁl‘; 43true; 4'“"faul:]n':‘,l'; 4 himself; 4in front;
47-48 4931_(135; 50 53-54

evening prayers; word; 5161(0683; Szlcss, short; errors,

Omissions; 5Sezq:u.’flt.)gj.f; do pardon; 5738Guru Nanak; >*Word of God;
-6l exalted; - our; Gﬁwill; is'42111; 651:)1'{:15;}&:r,, be well; 66-89K halsa belongs

Khalsa is always victorious.

to Waheguru; L

ARDAS (iii b)

Theme

All the necessities and comforts of life are granted by Almighty God. He is
the compassionate donor of all the gifts.

Literal Meaning

May all the Sikhs be humble,

may all the Sikhs be wise,

may Waheguru protect our honour;
may Waheguru give us the gifts of the:

observance of the Sikh traditions,
observance of the Sikh rules,

firm faith and strong belief,

greatest boon of the Word of God,

holy bath at Golden Temple Amritsar,
company of choirs,

hoisting of flags,

the construction of guest houses.

May Waheguru make us ever victorious,
may religion always prosper,

may Sikh belief survive with uncut hair until the last breath,
O! Waheguru, you are the —

Honour of the meek,
Support of the helpless,
Shelter for the homeless.

O! True Father Waheguru, we have recited in Your presence the hymns of
Sodar and Reharas, pardon us for any omissions and errors; O! God, Your
name be exalted and may the whole universe prosper. The Khalsa belongs
to God and God is always victorious.

Summary

God 1s the Supermost Power. He is the Greatest Donor. If you want any
gift pray to God. He is the Father of the universe. He is most merciful,
compassionate and gracious. Hail Him, Salute to Him and bow to Him.
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EXPLANATIONS

EXPLANATIONS

In this section explanations on each section and sub-section
of the Ardas are given.

1.VAR SRI BHAGAUTI JI KI PATSHAHI DAS...
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it afafams fovrent g f5e A gy wfe |
a1 goreg fHdh wis &8 fafa nir? orfe
Az et dfe rofe i o

g3t €t 19, a.

The first hymn of the Ardas is the first ‘Pauri’ of Guru
Gobind Singh’s composition titled Bhagauti ki Var/ Chandi
Var. It is recorded after the Chandi Charitar. Here Bhagauti
refers to God, the Ultimate Power.

1.1 Pratham Bahaugati simar kay -

A Sikh must worship only the abstract form of one Almighty
God. He is not allowed to worship any images and idols.

1.2 Guru Nanak lae dhaye - - -

God was also worshipped by Guru Nanak Deyv, the founder
of Sikhism. The important dates in the life period of Guru
Nanak Dev are as follows:
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GURU NANAK - THE FIRST GURU OF THE SIKHS

1469

1474-1482

1487
1494

1485-1504

1504

1507

23 Aug, 1507

26 Aug 1507

1507-1521
1507-1510
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Born at Talwandi

Education at Talwandi
Marriage with Mata Sulakhmni
Birth — Sri Chand

Work at home with father

Employment at Sultanpur (where sister
Nanaki and brother-in-law Jai Ram Uppal
lived)

Resigned from the job

Angels took Nanak to the house of God
from river Bein

Came Dback
commandment at Sultanpur

Travels (for 14 years)

First Journey —accompanied by Bhai
Mardana

Multan — conversion of Sheikh Sajjan
Panipat — discourse with Shah Sharif
Delhi — revived a dead elephant; meeting
with Sultan Ibrahim

Banares — discourse with Pundit Chatur
Das

Nanakmata — discourse with Yogis
Assam (Kamrup)—conversion of Nur
Shah

Orissa —Puri —hymn of Aarti

*
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from God—First

1510-1515

1515-1517

1517-1521

1521

1532
1539

22nd Sept.

1539
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Talwandi — meeting with parents
Goindwal —healing of a leper

Saidpur — Emanibad, Babur’s attack,
Guru Nanak’s arrest; Mallick Bhago and
Lalo

Lahore — Duni Chand

Talwandi —meeting with parents

Second journey (5 years) — South of India
and Ceylon

Madhya Pradesh — conversion of Kauda
Ceylon —enlightenment of Raja Shivnabn

Third journey (two years) — North of India

Kashmir —discourse with Pandit Brahma
Das. Mount Sumer — discourse with Siddhs
Achal Batala —festival of Shivratri;
discourse with yogis.

Fourth journey — West of Asia

Mecca —discourse with Qazi Rukundin
Baghdad —discourse with Pir Datgir
Hasan Abdal —discourse with Wali
Qandhari

End of missionary journeys —settlement
at Kartarpur, on the banks of Ravi

Meeting with Bhai Lehna

Anointment of Lehna as the second Guru
of the Sikhs, 14th July

Death of Guru Nanak (2 months and 8
days after the anointment of Guru Angad)
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1.3 Phir Angad Guru......... 1.4 Tey Amardas........

Guru Angad Dev, the second Guru of the Sikhs also Guru Amardas, the third Guru of the Sikhs, also worshipped
meditated on Waheguru. He was born in district Ferozepur God. Guru Amardas became Guru at the age of seventy-three
and breathed his last at the age of forty-eight at Khadur Sahib. and served the Sikh religion for twenty-two years.
GURU ANGAD —SECOND GURU OF THE SIKHS GURU AMARDAS —THIRD GURU OF THE SIKHS
1504 Born at Mata ki Serai— District 1479 Birth at Baserke
Ferozepur 1502 Marriage with Mata Sulakhni
1519 Marriage with Mata Khivi 1540 Meeting with Guru Angad
1524 Birth —Dasu (son) 1549 Founded Goindwal
1532 Meeting with Guru Nanak 1552 Anointment as the third Guru of the Sikhs
1537 Birth — Dattu (son) 1553 Travels — Kurukshetra
1539 Apointment as the second Guru of the 1554 Organised first Sikh Baisakhi Mela
Sl?d.'f‘ _ 1559—1564 Construction of Baoli at Goindwal
1540 E;srllt of Emperor Humayun on his way to 1565 Visit by Emperor Akbar
€55 Death 1574 Death



1.5 Ramdas hoi sahai..... ....

Bhai Jetha, who later became the fourth Guru of the Sikhs,
also preached the name of one Waheguru, who is the Ultimate
Support of all. Guru Ramdas remained Guru for seven years.
He died at the age of forty-seven.

GURU RAMDAS —THE FOURTH GURU OF THE SIKHS

1534 Born at Choona Mandi, Lahore
1553 Marriage with Bibi Bhani at Goindwal
1558 Birth of Prithi Chand
1560 Birth of Mahadev
1563 Birth of Arjan Dev
1570 Digging of Santokhsar
1574 Anointment as the fourth Guru of the
Sikhs, founded Amritsar
1S7T Started Sarovar at Amritsar
1581 Death
134 @ f‘azﬁ ’Hh ,‘ﬁ.r; 7T )48 ,i,.ﬁ .\P s vi

Guru Arjan, the fifth Guru of the Sikhs contributed a lot for
the development of Sikhism. He constructed the Golden

Temple and compiled Guru Granth Sahib. He always remem-
bered and glorified God.

GURU ARJAN DEV — THE FIFTH GURU OF THE SIKHS

1563 Bern at Goindwal

1579 Marriage with Mata Ganga

1581 Anointed as the fifth Guru of the Sikhs

(28 Dec)1588 Foundation stone of Harimandir by Mian
Mir

1595 Birth — Guru Hargobind

1598 Emperor Akbar’s visit at Goindwal

1601 Started compilation of Guru Granth Sahib

1603 Visited Baba Mohan for the collection of
Mohan Pothis

1604 Completion and installation of Guru
Granth Sahib at Harimandir

1605 Emperor Akbar’s stay at Bat